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half of the second century or the first half of the third, pre-

served in the museum of Manisa. It is reported to come
from “the region of Kula.” The corpus of inscriptions from this area
was published in 1981 by P. Herrmann.! Since then much new epi-
graphical evidence has been published,? to which the following item is
a further addition.

The inscription is a dedication, and the detailed story it tells shows
that it is to be classified with the confession or propitiatory inscrip-
tions. The great majority of these originate from the same area in
which the new text is reported to have been found, Maeonia, the
‘Katakekaumene’; other confession-texts have been found elsewhere,
especially in the Phrygian sanctuary of Apollo Lairbenos (MAMA 1V
279-90). Their chronological range extends from the early second
century A.D. to the third quarter of the third.3

Since there is great variety in the causes given for divine wrath, in
how punishment came about, and in how the gods were placated, the
following is only a rough outline of the usual pattern. A person is
stricken with misfortune and somehow finds out, or is informed by
the god or the god’s messenger, that the cause is a sin, some offense

W E PUBLISH HERE a Greek inscription, probably of the second

' TAM V.1, “Tituli Lydiae . . . regio septentrionalis ad orientem vergens.” There is
increasing evidence for the mixed Lydian, Phrygian, and Mysian character of the
population in the northeastern area, covered by this corpus. We shall not address the
appropriate nomenclature for this part of Asia Minor (northeast Lydia or southern
Mysia Abbaitis); a bibliography on this problem is found in Herrmann, AnzWien 122
(1985) 249f.

2 See Herrmann (supra n.1) 250 n.4. Add G. Manganaro, ZPE 61 (1985) 199-203;
H. Malay and G. Petzl, EpigrdAnat 6 (1985) 55-68; N. Tanyeri, EpigrdAnat 6 (1985)
79-81; G. Celgin and H. Malay, EpigrAnat 7 (1986) 103-05.

3 According to the dated documents: 7AM V.1 317 (a.D. 114/5); L. Robert, BCH
107 (1983) 516 (SEG XXXIII 1013: year 348 of the Sullan era = 263/4, erroneously
put one year earlier by the editors).
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460 A NEW CONFESSION INSCRIPTION

which he or she has committed. To be released from his adversity, the
sinner must do away with the offense against the god, must propitiate
him; and the only way to do this is by erecting a stele inscribed with a
confession of the wrongdoing. Many of these stelae conclude by
calling on the reader to acknowledge the power of the god and not to
slight him.

A careful investigation of this category of inscriptions, with a con-
sideration of their place in the history of religion, was published by F.
Steinleitner in 1913.4 Despite a remarkable increase of material and
of scholarly discussion since then,> Steinleitner’s remains the basic
study. An up-to-date revision or replacement is desirable, but would
be premature before the appearance of some important texts still
awaiting publication. The present paper is meant as a contribution
towards that task.

Stele of white marble, height 1.03 m., width 0.51 (top) to 0.54 (bot-
tom), thickness 0.065; letter height 0.015 to 0.017. At top center,
representation of a crescent moon. Said to come from the area of
Kula; now in the Archaeological Museum at Manisa (inv. 5414).
PLATE 3.
Mnui ° Apredwpov > Afotnrd
vacat of three lines
Zowrvx 7 Ocoyévov ebpovTos av-
71)s O€oyévov Tod &vdpos Abapiov va-
4  kivBiov, €lta keywévov adTod év 71 oikia
adri)s ékAamn 70 Mbapiov, kai {nrovays
adti)s kat Bacavilouévns émevéaro
Mnui > AboTTnvd mept adTod iva adTny
8  ikavomora, kal eVpéln xaTakekavuévoy
Kkal ipaviouevo, évdeuévor év Awov-
dlw Vo ToD kKAémTOV Tebetpuévov émi
TOV TOTOV, 0D éK€LTO GAGKATIPOV" 0VT WS
12 7€ émpaveis 6 Oeos év uia kat TpLakoo-
1) T kAéYaca(v) kat TovTo Turicaca(v) > Amdilay
I'\dkwvos ovoav wapbévov diépnée
wept<o>vpovans T€ adTHs TNV dbvauw ToD
16  Oeod dia To NpwTHobal VWO Tiis UNTPOS

4 Die Beicht im Zusammenhange mit der sakralen Rechtspflege in der Antike (Leip-
zig 1913).

5 See the references at Herrmann (supra n.1) 251 n.5; ¢f. 258, “mir sind einschliess-
lich der unedierten (sc. einschligigen Texte) iiber 80 Exemplare bekannt, wihrend
Steinleitner . . . iiber 21 verfigte.” Manganaro (supra n.2) and Malay/Petzl (supra n.2)
60-64 nos. 4-5, provide three more.
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~ / </ / \ ¢ \ ~
Ti)s wapbevov, tva oevynat, kat 6 feos Tov-
70 évepéanoe, 81 0dk éfedpavTev-
\ \ \ U
o€ 0vde VYwae Tov Beov 1) TvvTvx N’ dio-
ki 14 k) \ 9\ / ¢ /

20 TiLémotnoer avTNY €mt Texkvov  HpakAet-
dov éTdY 1y’ vépeow émt TOV TéTOY AdTOD
oTfoat, 8TL 70 T®V &vbpdTwY paAov émo-

A ~ / /
noev ) Tov feod. V TvrToyn > AmoAAwviov

24 Guydrnp kat Mehrivys 1) mpoyeypadod-

Yarnpe NS N TWPOYEYP
\ /
oa TNV VEUETLY.

2-3: the stone has dots before @eoyévov in both lines and before etpdvros. 13:
KAEWAZA, IIYHZAZA: lapis. 15: TIEPIKIYPOYXHEX lapis. 19-20: the stone
seems to have AIO/II.

Syntyche, (wife) of Theogenes, (made this dedication) to Men Ar-
temidorou Axiot(t)enos.

After her husband Theogenes had found a hyacinth stone, then
(later) while it was lying in her house the stone was stolen, and when
she was searching for it and being interrogated she prayed to Men
Axiottenos to help her to satisfaction in regard to it; and it was
found burned and disfigured, wrapped in a linen shirt, put by the
thief in the place where it was lying when (still) undamaged. And so
the god, having appeared [i.e. shown his power] on the thirty-first
day, destroyed Glycon’s daughter Apphia, who was (still) a girl, who
had committed the theft and done this. And because she [i.e. Syn-
tyche] slighted (?) the god’s power, since she had been asked by the
girl’s mother to keep silent, the god also became angry at this,
(namely) because Syntyche did not make known and exalt the god.
Therefore he made her set up the (report of the) punishment at his
place at the time when (her) child Heracleides was thirteen years
old, because she acted in men’s interest rather than in that of the
god. It is Syntyche, the daughter of Apollonius and Meltine, who
has brought to public knowledge the punishment.

The text consists of two main parts. The first (2—-14) gives an ac-
count of how Men Axiottenos successfully brought about the solution
of a case of theft; he was asked to do so by Syntyche, who found
herself under suspicion of having stolen a precious stone. The god
made the true thief, a girl, return the object and then probably put her
to death as punishment. The second part (15-23) focusses on a
religious wrong of which Syntyche made herself guilty: influenced by a
request of the thief’s mother, she kept silent. The allusive description
of events makes a full reconstruction impossible. The mother perhaps
hoped that no one would notice the connection between Apphia’s
death and the theft and therefore asked Syntyche not to reveal that the
daughter had suffered for a crime. At any rate, the god, feeling de-
prived of his deserved glorification, became angry with Syntyche; in
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order to placate him she had to set up not only a report of his
detection of the thief but also of his véueats, that is, of how his wrath
was stirred up. We are not told how this was manifested, but the
unexpected mention of Syntyche’s thirteen-year-old son might suggest
that he was threatened.

1: The stele is dedicated to M1y (or Meis)® * Apreudawpov > Afior(T)y-
vos. Set apart from the rest of the text, the name of the god is given as
a heading; it frames the representation of a crescent moon carved in
relief in the middle of this line. The letters are smaller than in the
following lines and less deeply cut; yet there seems to be no evidence
of an attempted deletion.

The testimonies for the worship of Men Axiottenos come from
‘northeast Lydia’, mainly the area around Golde (Collyda). Herrmann
has demonstrated that the ethnic * Afworrnvds derives from the topo-
nym ’Afworra; My > Afiorryrds may have been the ruler and patron
of this place.” The addition ’ Apremdwpov may suggest that Men’s cult
in Axiotta went back to a foundation made by a certain Artemidorus.
This interpretation is not certain, however: most inscriptions offer
simply Men Axiottenos, without ’ Apreudwpov;® moreover, Myw *Ap-
Temdwpov and My (° Apreudwpov) * AforTnrds are also mentioned as
holding other places than Axiotta.® And we find Men Axiottenos fol-
lowed by éx and persons other than Artemidorus;!® like the latter,
these persons may have been recognized as founders of local sanctu-
aries of Men or as initiators of cults maintained by families or associa-
tions.!!

$ For instances of the nominative M(e)is rather than Msjv see J. Keil and A. von
Premerstein, Bericht tiber eine zweite Reise in Lydien (=DenkschrWien 54 [1911])
103. In inscriptions containing only oblique cases one cannot say which nominative
form is implied; for the sake of simplicity we shall use Msj» in such instances.

7 See P. Herrmann, “Men, Herr von Axiotta,” in Studien zur Religion und Kultur
Kleinasiens 1 (=EPRO 66.1 [1978]) 415-23, TAM V.1 525 with commentary, 526
(instances of Maw/Mis *Apreudwpov *Afiorra karéxwr). For another possible mention
of Men Artemidorou, without local specification, see P. Herrmann and E. Varinli-
oglu, EpigrAnat 3 (1984) 16 n.60.

8 Also simply Axiottenos, ¢/ TAM V.1 p.283 s.v.; new instances have since been
published.

9 TAM V.1 460.9f, Mijva ’Apreudwpov ’Afworrnvor Kopesa karéyovra; 461.1-5,
Murylp Talnlvy kai Mis AaBdvas x[ai] Mis *Apreudapov Adpov xouny Baciledovres.
Without ’Apreudaopov: 159, Meis *Aforrros Tapot Basidevwy; in an unpublished
propitiatory inscription, Mawt > Afiorrnve Ilepov Bacirevorra (sic; A.D. 238/9).

10 TAM V.1 253, Myt ° Aforrvd é€ ° Amodwviov; 344, Mywt °Aferrnvd éx "Eme-
xpatov, cf. 345; 343, [’ Aléornvd ¢ Emixpld)rov. Cf 254, Mijva éy Awddrov; ¢f. G.
Petzl, ZPE 30 (1978) 251 n.15 (the testimony for ’ Avaeiris éy Myrpa quoted there as
unpublished has since been edited by H. W. Pleket, Talanta 10-11 [1978/9] 88-90
no. 13 [SEG XXIX 1174)).

11 Keil/von Premerstein (supra n.6) p.104; see Herrmann (supra n.7) 421-23 for a
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The new inscription can perhaps help to answer the question about
the relation between the appellations May ’ Apreudwpov > AforTyvds
and My ’ Aorryres. When Syntyche finds herself under suspicion of
theft, she prays to Mz > Afiorrnves (7) that he prove her innocence. In
what follows (12, 15f, 17, 19, 23) he is referred to as 6 feds, and it is
said that he made Syntyche dedicate to him the present stele with the
report of the punishment (20-22, ¢f. 17f, 24f). Since line 1 names M7
> Apredmpov Afior(r)nros as recipient of the dedication, it is clear
that May * Aprewdwpov > Afor(r)nrds and Maw > Afworryvds are desig-
nations for one and the same god, the latter being an abbreviated
form. Therefore the shortened rendering of the god’s title is a possi-
bility to be reckoned with in inscriptions giving only Mgy ’ Aiorryvés
or > AfworTyrds. But it would certainly be rash to take this for granted
in every instance.!2

2-3: The usage Zvvriyn Ocoyévov, sc. yvvn rather than Gvyaryp, is
the less common.!? The names of Syntyche’s parents are given in lines
23f. Oeoyévov: s-stem nouns in -ns often follow the first instead of the
third declension.

2-14, the report of the theft and recovery of a valuable stone
(Mbdprov vaxivbiov): the thief—a girl—is convicted and punished by
Men Axiottenos, to whom Syntyche had made appeal when suspected
herself. A fair number of Maeonian propitiatory inscriptions attest to
divine punishment for theft or illicit appropriation of property. In
Tarsi, a place belonging to Saittai, the god Meis ’*Afiorryvos Tapat
Bacrevwr was asked to prosecute any theft of clothes that might
occur in a public bath (T4M V.1 159):14 “then a shirt was stolen, and
the god punished!s the thief and made (him) bring the shirt after a

detailed discussion of the material and of the problems connected with the nomen-
clature.

12 A survey of all dated texts mentioning this god does not enable us to trace any
development in the nomenclature. If it were in fact correct in principle to recognize
My *Apreudapov wherever the simple (Maw) *Aforryrés occurs, we would be left
with the problem of the personal names linked by éx (see supra n.10). What would be
the meaning, for instance, of My (* Apreudwpov) ~Afiorrnros €€ °Amoddwriov? How
did Apollonius’ role (as cult-founder?) differ from that of Artemidorus?

13 Cf. Kiihner/Gerth I 334 §414.2; Blass/Debrunner 107 §162.4.

14 The prosecution had been delegated to him by means of the “erection of the
sceptre”; for the procedure see most recently Chr. Naour, Epigrdnat 2 (1983) 119-22;
Robert (supra n.3) 518-20. On the name of the god see supra n.9.

15 ¢yeuéanae, which in normal usage would mean ‘became angry with’. Since the
anger of a divinity led inevitably to punishment, veuesav is sometimes found for the
more common xoldlewv in these texts; cf. évepeonbn, Malay/Petzl (supra n.2) 63f no.
5.3 (Topuzdammari/Saittai), with nn.17f. It was a “Poetic Verb . . . rare in good
Prose” (LSJ), but appears more frequently in later prose. In our text it occurs at 18,
¢f. véueots at 21 and 25 and TAM V.1 460 (n.70 infra).
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time to the god, and (the thief) made a confession.” Later, according
to the god’s command conveyed by an “angel,” the shirt was sold, and
the divine power manifested in these events was written on the stele.16
Neither the victim nor the thief is named; the thief apparently was a
child.!” In the present inscription too, Apphia, punished for robbery,
seems to have been a child.!8

Theft of money or the refusal to repay a loan are sometimes cited as
occasioning the divinity’s intervention,'® or the disappearance of im-
portant documents.?® And it is not surprising in this largely agricul-
tural area that we hear of the surreptitious appropriation of livestock:
e.g. three pigs of Demaenetus and Papias had escaped and become
mixed with the herd of Hermogenes and Apollonius, whose herdsman
was a five-year-old child.2! While Demaenetus and Papias attempt to
track down their pigs, Hermogenes and Apollonius claim to know
nothing about them. Then the gods Anaitis and Men Tiamou are

16 khawévros odv eipariov & Oeos veuéanoe TOV KAEMTNY KAl éMONTE peTa XPOVOV TO
elpdtiov évevkiv émi Tov Oeov kai éfwpodoyriaaro. & Beos oDy éxérevae b’ avyélov mpalbijvar
TO0 €ipdTw kai oTANoypadiiocar Tas dvvauets. In his commentary on the first edition P.
Herrmann, Ergebnisse einer Reise in Nordostlydien (=DenkschrWien 80 [1962]) 31,
wrote: “der Gott befiehlt dem Kleiderdieb 8’ é&vyérov, das Kleidungsstick zu
verkaufen und—offenbar doch von dem dabei erzielten Erlos—die Stele mit der
Darstellung der dvvaues des Gottes zu errichten.” One might, however, suggest that
the god ordered his clergy to sell the shirt and thus finance the stele for his glory. It is
even possible that it was the victim himself to whom the god’s messenger gave the
command. In 74AM V.1 257 the wife of a certain Agathon from whom money had
been stolen—and not the thief—dedicates a stele to Meter Aliane in return for its
recovery. Usually, however, the sinner or his relatives see to the dedication.

17 This assumption is based on the smaller of the two reliefs: Herrmann (supra
n.16) 30, “stehende Figur (Knabe?) mit erhobenen Hinden” (photograph pl. VIIL.2),
¢f. 31, “Sicher ist (der Titer) in dem kleineren Relief . . . dargestellt, und man kann
danach annehmen, dass er noch ein Knabe gewesen ist.” The larger relief shows the
god with his sceptre and the stolen iudrwor (¢f E. N. Lane, Corpus monumentorum
religionis dei Menis 1 [=EPRO 19.1 (1971)] no. 69 with pl. xxix; Robert [supra n.3]
519).

18 rapbévos (14, 17); ¢f. TAM V.1 596, Myrpddwpos T'A\lxwros matdlov v axovoiws
xareafas ornAAdpiov Tijs Beod éme(rTnae avacTabfvar vmo avrod dAro (¢f n.21 infra).

19 TAM V.1 257, dedication to Meter Aliane dmep Tod khamévros apyvpiov (dnvapiwy)
wf . .. kat edpedévros mapa Kpnorevrt krA. (¢f. in the present text 5 éxhdawny, 8 ebpébn);
further instances at 440, 443, 510, 525.

20 TAM V.1 231, two orphan children victims of éviwv dvpomwy . . . &pdvrwy évypa-
¢a kai €repa €idn éx Ths oixias adTdY Aabpalws. aipw is used similarly in 362, a curse
against Tov BefAnxdra o w[t]vaxidiov xai fpxdTa kat gboropa (i.e. probably cvvicropa)
T &molela. Too little is preserved of the propitiatory inscription 180 to clarify the
exact meaning of the words émewdn apblév]rwr pov 6mhapiw[y dlmo * Avdpovelxov
e[ipn]vapxov. See also n.29 infra.

21 TAM V.1 317. Here again (¢f. supra nn.17f) a child—even if only indirectly—is
involved in a crime; probably he is identical with 7o réxvor mentioned at the end of
the inscription (line 21) as participating at the propitiation and eulogy of Anaitis. Cf.
J. Zingerle, Jahresheft 23 Beibl. (1926) 5-16 no. 1, with n.3.
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entrusted with the investigation. As Hermogenes and Apollonius per-
sist in their denial, the latter is put to death; finally his relatives
arrange to placate the divinity.

3-4: The theft that occasioned the present affair had as object a Ac-
6apiov vaxivbiov, probably a gem of hyacinth stone or else a small stone
whose color was that of a hyacinth stone. According to Pliny this
stone resembled the amethyst in some ways, though more watery in
its violet color.2? Elsewhere its color is compared to the water of the
sea as it appears near the coast in a shallow place.2? This is not what
we now call the precious ‘hyacinth’; it has been supposed rather that
in antiquity the term designated a subspecies of amethyst24 or a bluish
aquamarine?’ or else a blue corundum (sapphire).26

The Afapiov of our text probably had this characteristic violet or
bluish color, or was of the species of stone described by Pliny. The
adjective vaxivbios in this context is not elsewhere attested; its mean-
ing here is ‘consisting of/belonging to the hyacinth-stone’.?’ Appar-
ently the words Aifot vaxiv6wor in a papyrus of the fifth century are to
be understood in a similar way.28

22 N 37.125: multum ab hac (sc. amethysto) distat hyacinthos, ab vicino tamen
colore descendens. differentia haec est, quod ille emicans in amethysto fulgor violaceus
diluitur hyacintho; ¢f. 37.122; Isid. Etym. 16.9.3, hic in Aethiopia invenitur, caeruleum
colorem habens.

23 Heliod. Aeth. 2.30, (Vaxwboi) dmeuyuovvro xpowav &xrijs fadarrias vm’ dyyxiBabel
oKkoTméAw pikpOy DTodpLTToVo S KAl TO VTokelpevor laodans.

24 “Abart des Amethyst,” H. Blimner, Technologie und Terminologie der Gewerbe
und Kiinste 111 (Leipzig 1884) 252, with references to further testimonia.

25 A, Furtwingler, Die antiken Gemmen 111 (Leipzig/Berlin 1900) 393 with n.2,
where he rejects the identification with the sapphire put forth by C. W. King, The
Natural History (London 1865) 199.

26 D, E. Eichholz in the Loeb Pliny NH (X 266). On the magical effect of the Aifos
vaxwbos worn in a ring see Socrates and Dionysius Ilept Aibwr 27 (R. Halleux and J.
Schamp, Les lapidaires grecs [Paris 1985] 166; we are indebted for this reference to E.
Livrea, Florence), reporting that a ring-stone of this sort is usually engraved IMocetdov
v deAdiva & defid wodt kai Tplawav 77 defid xewpi. For gems of hyacinth-stone c¢f.
Anth.Gr. 9.751; Dessau, ILS 4422; ¢f. n.28 infra.

27 For the ending, expressing belonging or relation to, see E. Schwyzer, Gr.Gram. I?
(1959) 466. In our inscription Haxivfios may well stand for an (unattested) daxivéeos;
for this ending, indicating ‘consisting of’, see Schwyzer 467f. M. Leumann postulated
a Greek vaxivfeios on the basis of Latin Ayacintheus, attested in Venant. Fort. (Carm.
8.3.270, 8.4.20): see TLL VI 3126 s.v.

28 pST 111 183.5, with Preisigke, Berichtigungsliste 1 392 (‘hyazinthenfarbig’, Prei-
sigke, Worterbuch s.v.). At Candace’s court wine is offered to Alexander év wornpiots
opapaydivoes kat vaxwlivors (Ps.-Callis. Hist.Alex.Magn. rec. A, ed. H. van Thiel [Bonn
1959]) 63.21, ¢f 63.33; we owe this reference to an Ibycus word-search of the TLG
records kindly made by David Packard). See also Aponius Comm.Cant.Cant. 8
(Bottino/Martini 159), animas . . . quas velut hyacinthinas gemmas Christus offert
patri; Passio Thomae p.142.2 Bonnet, tota fabrica (sc. palatii caelestis) ex lapidibus
zmaragdinis et iacintinis (iacinctis Q, iacinctinis R) . . . instructa est (¢f TLL VI
3126.25-29).
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4-6: Syntyche’s husband Theogenes had found the gem; later it was
lying “in her house” and was stolen. She tried to recover it and found
herself exposed to questioning. Although the verb Bacavi{w does not
necessarily refer to torture, Syntyche’s appeal to the god seems to
point to painful trials.?® The present participles (yrovons and Baca-
nilopévns show that searching and interrogation occupied some length
of time. Syntyche’s house is mentioned explicitly (év 77 oixia adtis).
Therefore Theogenes’ precious find was kept either in a house owned
by his wife, or we must assume that oixia ad7ijs is equivalent to yv-
vawwvitts, Syntyche’s own apartment.3?

6-8: In her distress Syntyche has recourse to Men Axiottenos and
asks him to prove her innocence and to rehabilitate her: érevéaro . . .
mwept adTod (SC. Tod Abaplov) iva3! adryy ikavoworo (i.e. -on). Some in-
scriptions of this sort mention the transfer of the investigation to the
gods. So for instance in the “sombre histoire villageoise” 32 in which a
certain Tatias, suspected by all of having given her son-in-law Iucun-
dus a ¢apuaxor that drove him out of his mind, set up a sceptre3? and
deposited curses in the temple in order to clear herself:34 % d¢ Tarias
éméaTnoer axijmTpov kai apas édnkev év TG vad @s ikavomotodoa wEpt TOD
mepnuioclar avTyp.35

One could also entrust the god with the investigation of a case by
‘giving the mrraxior’3% or by ceding a claim to the god.3” To call down
a curse upon someone likewise meant to transfer him to the jurisdic-

29 This is the most common use of Bacavi(w, to ‘examine to find out the truth’, e.g.
Thuc. 7.86.4, 8.92.2; ¢f. Preisigke s.v. In P.Oxy. VI 903 (c. IV) a man is accused by his
wife of having tried by means of torture (uaoriyoduevot) to learn from the slaves ¢
npxev (sc. the wife) éx s oixias pov . . . Bacavi{duevor oby elmay 811 oddev T@Y TV NpKev
KTA.

30 Cf. Lys. 1.9, oixidiov éori pot Simhovw, ioa €xov Ta dvw Tols kdTw kata THY yvvar-
K@VITIY Kal KaTQ THY ArdpwriTw.

31 For émevyeabar with tva instead of the infinitive see Blass/Debrunner 240 §392.1c.

32 S0 Robert (supra n.3) 518.

33 See supran.14.

34 & ixavomotodaa, rendered by Zingerle (supra n.21) 17 “um . . . sich Genugtuung
zu verschaffen,” adding (23) “mit vulgirer Genusvermengung das Aktivum statt des
vom Sinne geforderten Mediums”; by LSJ Suppl. “defend oneself against an imputa-
tion™; see Herrmann ad TAM V.1 318.11. As in our inscription Men Axiottenos helps
Syntyche, God occurs in a Christian context as ikavodérys: in his will the testator Fl.
Phoebammon promises the person who is to care for his orphaned sons, xadros &
ikavodory[s] feos avri oY wovwy [TodTwy] duelynrar adTd wAovaia el (P.Cair.Masp.
IT 67151.255, A.D. 570). An unpublished confession inscription contains: Mznvogiia
... Tols feols évevauévy is T0 eixavomonbijvar adri.

35 TAM V.1 318; in this instance, Tatias happened to turn the divine wrath upon
herself and her son.

36 qrirraxioy Ewkev, TAM V.1 251.6f with Herrmann’s commentary; ¢f. Steinleitner
(supra n.4) 100-05.

3 mapexwpnoev i 0ed, TAM V.1 440.10f with Herrmann’s commentary.
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tion of the god.3® Thus Rhodia made a dedication to Meter Aliane
because money stolen from her husband was recovered.3? She presum-
ably had acted just as Syntyche does here: she had handed over the
investigation to the goddess, who proved successful and therefore
received the stele.

8-11: The inscription goes on to report that the gem was found
wrapped in a linen shirt,40 put back by the thief4! in the same place it
had been before.4? Yet it proved to be no longer ‘whole, undamaged’
(6XoxAnpov, 11),43 but disfigured by fire. j¢paviopévor (9) probably
means that it had lost its colour and had become in appearance incon-
spicuous and ordinary. According to mediaeval tradition, which pre-
sumably goes back to ancient mineralogy, the blue hyacinth-stone, un-
like the red, suffers upon exposure to fire.44

A modern reader might wonder whether in fact a thief returned the
damaged gem: the burnt, scarcely recognizable object could have been
a different stone. The claim in the inscription, that the thief had
wrapped up and returned the stone, would have been hard to prove.

11-14: The god’s appearance “on the thirty-first day” is ambiguous:
reckoned from the theft or—if this happened on a different day—
from the god’s taking up the investigation? The chronological indica-
tion seems to be related apo koinou to émeaveis as well as to diépnée:
Apphia’s violent death was an immediate consequence of the god’s
appearance. We are not told however whether this event coincided
with the rediscovery of the gem. Men Axiottenos both freed Syntyche
from her difficult situation and punished Apphia, daughter of Gly-
con,*s v kAéyaca(v) kai TodTo Tvraca(v);*® this last phrase refers to

38 For apai in propitiatory inscriptions see supra n.35 (lines 10, 25f), and TAM V.1
525.9f, 492.2 (?); Herrmann/Varinlioglu (supra n.7) 6f no. 3.3 with n.20, 13 no. 9.2;
¢f- Steinleitner (supra n.4) 100-08.

39 TAM V.1 257, ¢f supra n.19.

40 For évdeuévov instead of évdedepévor compare cuvvdepévorv in a Sethianic curse-
tablet: Audollent, Defixionum tabellae 155.a.36, b.6; K. Dieterich, Untersuchungen
zur Geschichte der griechischen Sprache (Leipzig 1898) 215f.

41 Hmd Tod kAémrov is to be related apo koinou to both évdeuévov and rebeipévov.

42 Compare the report (quoted supra n.16) in which the thief is compelled by the
god to bring the stolen shirt to the temple.

43 Dedications and propitiatory inscriptions of this region normally use 6xéxAnpos/
oAokAnpia in the sense of ‘healthy/health’, ¢f. L. Robert, Hellenica X (Paris 1955) 97—
103; TAM V.1 238.7, 323.3; H. Malay, EpigrAnat 6 (1985) 121 no. 38.2.

44 H. Liischen, Die Namen der Steine? (Thun 1979) 241f.

45 For children as sinners in such texts see supra nn.17, 18, 21; ¢f the fragmentary
TAM V.1 269.4 (with Buckler's supplements) [ryv] mapfévov xai vav[xdpov] (the
context is obscure).

46 For the omission of final nu see Dieterich (supra n.40) 88-91; F. Gignac, Gram-
mar of the Greek Papyri of the Roman and Byzantine Periods (Milan 1976-81) I 111f.
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the damage to the stone, as distinct from the theft. Both actions are
instances of the god’s manifestation, his epiphany. Compare a dedica-
tion from Saittai, offered to feos “Yyroros and uéya Oetov émpaves;*’
an altar from Saraglar (a.D. 20/1) was set up to > AméAAwvt Nigvpelrnt
émeavel (TAM V.1 427). The attribute émearys seems to be attested
also in a very fragmentary confession inscription from Ayazviran.4?

Apphia seems to have atoned for the wrongdoing with her life: the
god smashed her, diépnée.® Describing how Heracles killed Busiris,
Dio Chrysostom writes rov d¢ Bovaipw . . . diéppnéev émt Tiv yiv kara-
Baiwv (8.32). The death penalty inflicted by the god is not at all
extraordinary in the reports of the propitiatory inscriptions; it can
strike the sinner himself, his relatives, or his livestock.’® Strabo
(12.8.9 [574f]) tells the story of the ‘gangster’ Cleon, who a month3!
after being ordained a priest at Comana in Pontus died of a disease;
those who belonged to the sanctuary interpreted this as a punitive
reaction of the goddess,’2 since Cleon had blatantly disregarded the
taboo against pork.

The remainder of the inscription focusses upon Syntyche, who
apparently had become guilty, probably after the god’s investigation
of the theft, of a wrongdoing.

15-16: She acted in a way that was interpreted by the god as show-
ing disrespect to his power. So too the sinner Stratonicus, at the end of
his confession inscription, urges the reader “not to slight the god’s

47 L. Robert, Anatolia 3 (1958) 112 (=Op.Min.Sel. 1 411; TAM V.1 186): “I’épithéte
marquant la puissance et le secours, d’‘Epiphane’, appliquée & qui se manifeste de
fagon sensible dans des apparitions” (113=412).

48 TAM V.1 463; the supplement [ém¢alvet was proposed by the first editors Keil/
von Premerstein (supra n.6) 106 no. 206 (Stemleitner [supra n.4] 15-21 no. 2 with
commentary). [p.]eya)\w few [émgpav]el occurs in a dedication from Asarcik, Naour
(supra n.14) 112 no. 4. 1 [SEG XXXIII 1001]. Steinleitner discusses the testimonies
for émedveta/émpavis/émpavéararos. Cf. F. Pfister, RE Suppl. 4 (1924) s.v. “Epipha-
nie,” esp. 298-301; A. Deissmann, Licht vom Osten* (Tiibingen 1923) 320; C. M.
Danoff, ARW 33 (1936) 168 n.3 (on IGBulg 11 670); J. and L. Robert, Hellenica V1
(Paris 1948) 51 with n.6; K. Garbrah, “On the O¢o¢avea in Chios and the Epiphany
of Gods in War,” ZPE 65 (1986) 207-10.

49 For the single rho ¢f Gignac (supra n.46) II 246.

50 The sinner(s): TAM V.1 231.15 (6 feos . . . diépbeipe), 317 (rerevrijoavros; cf.
supra 465), 326 (amereAéadero, for which see infra), 440 (kohacfévros . . . is Bavarov
Adyov), ¢f. 492.5, 527.8, Herrmann/Varinlioglu (supra n.7) 9. The sinner and her son:
supra n.35. Relatives: Herrmann (supra n.1) 255-58 no. 2, &wereréoero adrod ElovAiov
Tov viov xat Mapkiav Ty éyovov adrod (“brachte der Gott seinen Sohn Iulius und
seine Enkelin Marcia zu Tode”). A relative and livestock: TAM V.1 464.10ff, (yuias
ad7d émonoev &moxrivas adrd Ta kTHYY PBodv xe Svov' &mibodvros de Tod ‘Epuoyévov
améxTwey adTod T Gvyarépav.

51 évros unalov xpovov: ¢f. here 12f, év ua xat Tpiaxootiy.

52 o5 épadav ol Tept To lepov, kara piyw Tis feod; ¢f Zingerle (supra n.21) 45f.
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power.”%3 A number of texts of this category show how sensitive the
gods were about persons who did not believe in their might or were
even contemptuous of it. In principle, any deliberate transgression of
divine order is a sign of contempt of the divinity; but sometimes the
inscriptions stress explicitly that the god has not been respected.’* If
we correct the meaningless IIEPIKIYPOYXIHZ to wepi<o>vpotoys,
Syntyche “ridiculed” the power of the god. In the Odyssey (17.217ff)
the goatherd Melantheus addresses mocking and provocative words
to Eumaeus and Odysseus; in his commentary, Eustathius (1816.46)
points out that Odysseus’ anger is stirred up dwa 70 T0% Adyov . . .
Voyepov kai mepladpov: émel ToL THY kwpwdlay Yoyov kai meplovpua
wpilovro ol Talatol.5s

16-19: The consequence of Syntyche’s fault is divine punishment:
“the god also was wroth at this.” 56 Although the preceding genitive
absolute gave the reason for the god’s nemesis, it is explained again in
a following ori-clause, “because Syntyche did not show the god (sc. in
his eminence) or praise him.” ék¢avredw is not attested elsewhere; Ps.-
Dionysius has ék¢pavrela,’” and other formations on éx¢avr- show that
its meaning here is ‘reveal, make known’.5? It is perhaps relevant to

$3TAM V.1 179b.11f [SEG XXVIII 914]: adrod (sc. Tov Aws T0d éy Awdvpwy
Apv@y) tas dvvduis un tis more katevteAnou (i.e. karevrelion); karevredicaca Miva
AaBava is said to have been the sin of one Elpis, see Herrmann (supra n.1) 251 no.
1.2f, with 253 and n.9 on the verb.

54 Cf. Malay/Petzl (supra n.2) 60 no. 4.2-5, peyaropnpovijcas Miva ’Afierrnuiv
(Kalburcu, A.D. 159/160); cf. the preceding note, and the urging at TAM V.1 179a.11-
13 [SEG XXVIII 913], 67t ov 8¢l xaragpovelv To[d Belod (similarly the Phrygian in-
scriptions MAMA IV 279, 280, 282-285). Disbelief or disobedience is also taken as a
punishable sin: TAM V.1 464.11 anibodrros, Herrmann (supra n.1) 255 no. 2.5 én(e):
Nmifnaev, Robert (supra n.3) 520 [SEG XXXIII 1012.2f] un morevovoa 7 Oei.

55 LSJ s.v. mepiovpw 1.2. The verb occurs in a different context in the confession in-
scription TAM V.1 231.10: wepiovpouévwr adrédv (two orphans) vwo davierdy. There
the precise meaning is not clear: had the creditors maltreated them (so Zingerle
[supra n.21] 42, “hart zugesetzt”)? Or had they even confiscated their property? Cf.
Herrmann (supra n.16) 51 n.201. By letter Herrmann suggests that the letters might
be a corruption of wepikpovovons. The meaning would then probably be, “because she
put the god’s power to the test”; for mepikpovw meaning ‘strike all round’ (a vessel to
test if it is cracked) ¢f. Pl. Phlb. 55c, lamb. Myst. 8.5; see LSJ s.v. 2. In Lucian’s
Podagra the deified disease emphasizes how angrily she reacts if someone tests her
strength (176-81): 1ols . . . wepdol pe €lwb’ amavrav uaidov Spytlwrépa. . . . & yap
peraraBuy TV éudy pvornploy mpdTOY pev €vlvs eboTomely diddoketal. By edoTopely
one is reminded of ebAoyeiv, a verb often used in propiatory inscriptions (see n.60
infra).

56 pepecaw is here construed with the accusative of respect rod7o; on its meaning see
supran.13.

57 De cael. hier. 2.1 (Migne, PG 3.136D); “elucidation, explanation,” Lampe, Pa-
tristic Greek Lexicon s.v.

8 See LSJ and Lampe s.vv. ékdavais, éxdpavrixds, éxpavropla (=éxpavds ¢pavepdoat,
Suda), éxpavropikds, éxpavros, éxpdvrwp.
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recall the feopavrns mentioned in a Smyrnaean inscription.’® The
epexegetic ¥Yywoe makes clear how the god expected Syntyche to
‘reveal’ him: by praise. The eulogy of the god’s dynamis is a central
theme in confession inscriptions.5® The present text is the first of this
category to express this exaltation or praise with the verb 1yow.5! In
the Septuagint vydw is often nearly synonymous with duréw and
doalw, whereas in non-biblical contexts it occurs only rarely and in
late texts.52 It is tempting to take vWow in the Maeonian inscription as
testimony for the influence of Jewish vocabulary. Of edAoyéw/edroyia,
whose meaning is close to that of vy dw, it has already been suggested
that they were chosen under such influence.3

Syntyche made herself guilty of slighting (wepiovperr) the god’s
power by failing to reveal him with an act of praise. The text indicates
the reason: the mother of the thief asked her to keep silent (16f).5¢ The
description is too elliptical to reconstruct the events with certainty.
Probably after the theft was resolved and Syntyche was obliged to
reward the god for his resourcefulness, Apphia’s mother undertook to
keep the affair concealed. Presumably she was concerned for the
reputation of her dead daughter; perhaps no one would have known

59 Petzl, 1.Smyrna 728.1 with commentary.

60 ebdoyoduer aTnAloypadricavres Tas dSvvdus Tédv fedv (TAM V.1 318.32-34), and
similarly many other instances; for edAoyeiv/edroyia as supposedly reflecting Jewish
influence see infra; (to Meter Anaitis) uaprvpoduer xai edroyoduer (TAM V.1 317.23f);
paprvpodvres tas d[vvalus Tédv fedv (319.5f); dvéornoe To papripwov (179a [SEG
XXVIII 913]); beois Tois év Tepevdw papripewv (presumably = papripior; Herrmann/
Varinlioglu [supra n.7} 6f no. 3.1f with n.19); &véypaya v aperjv (TAM V.1 264);
éveypayouer Tas Svvaus Tod fGeod kal amo viv edDhoyoduev (464); avéypaya ras Svvams
70b feod (Robert [supra n.3] 516 [SEG XXXIII 1013.71]).

61 Steinleitner (supra n.4) 112f n.2 compares Babylonian usage, in which the sinner
at the end of his expiation praises and extolls the divinity.

62 Exod. 15.2, dofdow (Tov fedv) . . . kat tYwow adrdy; 2 Esdr. 19.5, edroyrjoovow
b4 / \ L4 7 b ) ! k] ! \ b ’ . (4 ! €
ovopa dofns oov, kat VYwaovow émt wacy e€bAoyig kat aivéoer; Ps. 144.1, vwwow o€, 0
Oeds pov . . . xat edroynow T0 dvoud oov; Dan. 3.51, éddfalor xat edAdyovw xai éfvyovy

Tov Oedv; ¢f G. Bertram, RAC 6 (1966) 22-43 s.v. “Erhéhung,” and G. Kittel,
Theol. Worterb.z.Neu.Test. 8 (1969) 604-11 s.v. tyéw, dmepvyéw, with further refer-
ences (esp. 605.1-3); G. H. R. Horsley, New Documents Illustrating Early Christianity
(North Ryde 1987) no. 89.

63 L. Robert, CRAI 1978, 249 n.47: “Quant aux nombreux exemples de la Méonie
. . . je n’exclus pas . . . une influence du vocabulaire juif, tant les Juifs ont été
nombreux et influents en Asie Mineure a ’époque impériale.” H. W. Pleket, in Faith,
Hope and Worship (Leiden 1981) 184-89, on the other hand assumes that edAoyéw/
edAoyia in Maeonia had no direct connection with Jewish usage; rather the LXX and
the Maeonians chose ebAoy- independently because “it was the non-secularized Greek
word for ‘praise’ and, moreover, a term which had been used in situations of great
awe and respect for the god” (187). For the borrowing of terms in western Anatolian
cults from Hellenistic Jewish communities of the area see also A. R. R. Sheppard,
“Pagan Cults of Angels in Roman Asia,” Talanta 11-12 (1980/1) 77-101.

64 For the iva construction see Blass-Debrunner §392.1c.
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about the connection between the reappearance of the gem and Ap-
phia’s death if Syntyche did not reveal it in an ex-voto. This was what
the mother tried to prevent, and Syntyche yielded to the request,
acting “in men’s interest rather than the god’s” (22f). The diction here
becomes solemn,®’ and one might deduce that these words are quoted
from the temple authorities’ characterization of Syntyche’s wrongdo-
ing.

The human sphere is strongly contrasted with the divine by the op-
position 7o 7&v avfpemwr/Tod Be0d.86 A fragmentary propitiatory text
from Philadelphia reflects the idea of the powerless inferiority of
human beings: a woman set up a declaration, presumably of the
salvation brought about by the god, “after she had been severely
punished (by the god) and given up by mankind” (koAasfeioa [7]ovy-
pas [k]ai dpeAmabodoa V7o avbpwTwy).s

19-22: “Therefore®® he made her set up the (report of his) anger.”
As in many similar inscriptions, we read that the god forced$® the
sinner to erect a stele narrating the whole affair, véueois (¢f. line 25)
here meaning the report itself. We are not told, however, exactly what
the punishment consisted of. In the only other instance found of
véueats in confession inscriptions, the word means the report of sin,
divine punishment, and relief from it.”°

A precise statement is made concerning when the véueots, i.e. the
present stele, was set up: when Syntyche’s son Heracleides was thir-
teen years old. This way of specifying the date is strange; the rékvov
Heracleides had not been mentioned before. That the deadline for

65 Some of the propitiatory inscriptions tend to a somewhat hieratic, elevated style.
So for instance TAM V.1 318.14-23, oi feot adrnv émoinarav év xoAdaet, v od Siépvyer:
opolws kat . . . 6 vios avTi)s mapdywy THY iTodov . . . Spémavoy kpaT®Y GuTEAOTOUOV, €K THs
X€tpos émeoer adTd émt TOV Wodav, kai oVTws movNuépw koAdoer dmnAAéyn (cf Zingerle
[supra n.21] 21, “geschraubte Wendungen und Worte”); 440.11-13, xohacbévros . . .
vwo 7@y Oedv is BavdTov Adyov. These words on the base of a statue of Men have the
air of quoting a divine answer (Manganaro [supra n.2]): ’Audvrav wemoaxora . . . ke
Xapiouévoy ewar Myt *Afirtnvd xabice (probably=«afisai: xabioe, “ha innalzato,” ed.)
a¢idpvopa (A.D. 118/9). Unpublished inscriptions supply further instances of this
tendency.

66 One is reminded of Ev.Luk. 20.25, &mdédore ra Kairapos Kalorapt xai ra Tod feod &
becp.

67 A.-E. Kontoleon, REG 12 (1899) 385 no. 8 (Stemlcntner [supra n. 4] 46 no. 19); cf
IGUrbRom 1 148.8, 11, *lovMav®d adpnAmiouéve dmo mavTos avbpomov éxpnopdricey 6
feos (Asclepius) xr. (early I1I A. D)

68 For this meaning of &’ o7t see Schwyzer, Gr.Gram. II3 (1950) 661, “‘weshalb’,
auch mit ‘relat. Anschluss’. . . ‘deshalb.’”

6 With énoinoer here compare the text quote supra n.16, émdnoe x7A.

0 TAM V.1 460: én(e) Tpodiun . . . x/\nec'io-a {;rb T0D Beod is {m'qpcm'as Xapw pi)
Bov)\-qeofwa raxeog wpoac}\ee'iv, éxolagero av‘rnv Kat yavﬁvat e‘n’omaev Hpwrnoe oy
Mnrcpa Tapo'r;m]v kat *AméAlwva Tdpoiov kat Mijva * Aprepudapov Aftor‘rnvov Kopeoa
xarexovra Kai exe}‘evaev oTANoypagfivar véuerw kat karaypayair éuavriy is vnnpeciav
Tois feots. FOr vepeocdw see supra n.15.
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completing the expiation is defined by his age may suggest that he was
somehow involved in the events, perhaps affected in some way by
Men’s véueats. It is natural that when a god ordained the erection of a
stele, he wanted it executed as quickly as possible; delay roused his
anger.”! Yet for the indication of an exact date by which the work was
to be completed, the only parallel seems to be in an unpublished text
from Selendi, where apparently the god says: etAeos eipar dvasravo-
pévns Tis ornAAnp (for -Ans) wov 7 fuépa dpiora.’?

Presumably all confession stelae were set up in the sanctuaries of
the respective gods; it is a peculiarity of this text that it specifies that
the véueais must be erected “at his (surely the god’s) place.””?

23-25: The closing remark states that it was Syntyche who “set
forth as a public notice”’4 the record of the divine punishment. Her
name stands in a worn part of the stone; but it is sufficiently legible
and shows no sign of intentional deletion. Lines 24 and 25 are writ-
ten—probably by a different hand—in larger and less elaborate let-
ters. Here her parents are named, but it seems that the persons
mentioned in this affair, whose names have little or nothing to dis-
tinguish them, cannot be securely identified with homonyms occur-
ring in other texts; 7AM V.1 656 is an undated tombstone from
Daldis erected by a Meltine for her husband Apollonius.’*

THE CENTER FOR HELLENIC STUDIES, WASHINGTON
IzMIR
August, 1987

1 In the inscription from Kalburcu (supra n.54), the god demands a relief or sculp-
ture of Men Tiamou and Anaitis, and postponement caused punishment (see
Herrmann’s commentary on lines 8f).

72 Compare TAM V.1 536 (Maeonia, AD. 171/2): kara Ty T®v Bedv émrayny iepos
dotpos edxnr Au Maspararnrd kat Myvt Tiapov kat Myt Tvpdvve ékélevoer Tnpetobar
amo fnuepadv ¢ (“votum intra nundinum solvendum esse” J. Keil, quoted by Herrmann
ad loc.) € Tis d¢ TovTwY dmebjot, GvayvdoeTar Tas dvvdams Tod Auds.

BCf. TAM V.1 465.2f, [dvéornoer] Ty eriiny is Tov feov. The god’s place pre-
sumably corresponds to what is elsewhere called 6 xopds (TAM V.1 238.3f); ¢f the
xwplov in the confession inscriptions of the sanctuary of Apollo Lairbenos in Phrygia,
MAMA IV 279-289.

74 Cf. LSJ s.v. mpoypagw 1I; for -oboa rather than -vie in a perfect participle see
Dieterich (supra n.40) 207.

75 We should like to express our deep gratitude to Zeph Stewart (Center for Hel-
lenic Studies, Washington), who both helped improve our English and also aided our
understanding of the inscription in several points. We also wish to thank several
institutions. G. Petzl had the pleasure to work on this article in the Center for
Hellenic Studies and use its excellent facilities as well as those of Dumbarton Oaks.
Financial support from the Deutsche Forschungsgemeinschaft (Bonn) enabled H.
Malay and Petzl to work together in the Manisa museum in 1983,



