P.Duk.inv. 729, Magical Formulae
D. R. Jordan

ROM THE COLLECTION at Duke University I publish here

a fragmentary opisthographic papyrus with magical

formulae in a script of IIP or IIIP.! The 1 side has three
recipes: for a love-potion to be given to a woman, for a spell to
make a man mute before a woman and thus hateful to her, for
another to bring a woman to a man through the use perhaps of
inscribed magical charaktéres. There follow, on the <> side,
directions for an entreaty of the Sun, which would have filled
that side and continued on another leaf. Words in the fragmen-
tary parts of the entreaty suggest that it could be used as a
charm to win favor.

The papyrus, I assume, is a leaf from a codex. The height of
the leaf as we have it i1s 0.133. Preserved top and bottom
margins are 0.014 and 0.021 respectively, thus in the ratio of
2:3 that E. G. Turner considers typical of codex leaves;> pre-
sumably then the original height is preserved, at least ap-

' T thank John F. Oates and the Rare Book, Manuscript, and Special
Collections Library of Duke University for permission to publish this text,
Joachim Quack (Heidelberg) for general advice about the Egyptian
vocables, and Barry T. Clarke (London) for information on the biology of
Egyptian batrachia (lines 13—16); I am very grateful to Grace Ioannidou
(Komotini) and Armand Leroi (London) for putting me in touch with Dr.
Clarke.

Special abbreviations: Brashear = W. M. Brashear, “The Greek Magical
Papyri: an Introduction and Survey; Annotated Bibliography (1928—1994),”
ANRW I1.18.5 (1995) 3380-3684; HDA = H. Bachtold-Staubli and E. Hoff-
mann-Krayer (eds.), Handwarterbuch des deutschen Aberglaubens (Berlin 1927-42,
repr. 1987); PGM = K. Preisendanz, Papyri graecae magicae® (Stuttgart 1973—
74); SuppiMag = R. W. Daniel and F. Maltomini, Supplementum Magicum
(Opladen 1990-92). All measurements are in meters. In the transcription
and text below, * = charakiér.

2 E. G. Turner, The Typology of the Early Codex (Philadelphia 1977) 25.
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160 P.DUK.INV. 729, MAGICAL FORMULAE

proximately. The height of the text-block of the papyrus, made
up of 27 lines on each side, 1s 0.107. Letters are lost at the right
on the { side, at the left on the <> side; the average width of the
block may be reconstructed with fair certainty as ca 0.094. To
the left of the text on the { side is a preserved margin of 0.010;
presumably the same stood at the right; therefore the original
width of the leaf was at least ¢a 0.114. The format would have
been rather small and squarish, H. 0.133 x min. W. 0.114,
much like that of Turner’s Group 10 (Typology 22). There is no
kollésis, but this 1s not surprising in a leaf of a codex of such
small size. If the leaf'is in fact from a codex, the codex may well
have consisted of a collection of magical formulae.

Features of script worth noting are 1 and the singly-dotted ¥
and the abbreviations pvpi]kc no doubt for pvpik(m)c(ov) (18)
and etex” for €rex(ev) (23). Where the left-hand parts of lines
are preserved (on the ] side), we see that the recipes are sep-
arated with paragraphor; the second, the third, and possibly the
first recipes beginning in ekthesis. Occasionally there is an up-
per bar over a few letters of a magical word. The right-hand
ends of lines on the <> side are not very evenly aligned.

Except in elg, nelv, and noiel, et is spelled .

P.Duk.inv. 729 H. 0.133, max.pr. W. 0.114 IIP or IIIP

PLATES 1-23
Transcription:
11 nocipovrenipacu[  JovvmormoAldov Aol
2 Movaunehovtnap| Jrepayiprdvcidoktvrotck|

ewctnvderovypaxaikabunoypoyoverct|
2Tovmoxipevoovopotokoryopamoppn|
noectivncoep| Jdrmmcalovéon ool
afapaotafain[ Jopuapldo evouvvi o
Cabemov afpocaf eee M 1t ooooo|
0000000@A[ JtouenAtovAbiox|
PNTOKOLOKOTATOVC TmEpoTIVTOTO e EU]
ndnBroyv[ Jkhvc o[ Jtoe[.JAMhovevaxpata|
1 Juc[ 18ocmetvkon [

— O © 0~ O O W W
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3 Color photographs can be viewed at http://scriptorium.lib.duke.edu/
papyrus/records/729.html.
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octecc |
_ [
noptknc |
yoc kot BoA[
H pevpn|
ewcdepu| v
ovBehcp[

afpofol][

koTodecp [

Encdo [
noteun|
patovt|
ek MA[
ToPAov|
nTicTiRo
o * |

nAdioto]
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] [
] [
Juvypovio aB[
JctovouBprovvy|
JovAaBovtoou|
Jyovkonevtoedo|
loBpox Bpofof

JxctovAmpoctn[

Jmomnencro[
Javkpivne[
Jxacitepv|
Jplitope[
Je2mepint|
Jricotad [
] kosk ok sk [

1l

Ivtuyracpoc @ morerde]  Jmavtompocvouov
JactprovkaiBopovenyeuo| Jovieirpocmocov

JvocaBeliceviuvyoviv ectif Je

YOLLPELLOLO

JovektovvAmdouC Sloc TNUATOC ACTEPEKUN @
PKUNQ C@OmOLo0PyOULEVOC TOC KOAT YOV PEC
TLTOVA®TOVMOOV PALVOC EYEVETOKMUALC TN PL

NTOPEAWEL CVIOUEYOCOLPOVTP CLIOMEYOIC

|

] :
IxepovPryorpeporafpacal Jxarovuevocabep
|

|

adovuevocevuep@meal Jctoc cvitoctorytov
| ntovtoyevnBevevioaevawm drovauyn,
1.[Jcdroviemxaid vatoconal | evoverc

lovoouavov| Jop [ ]\./'T[‘]COUML‘{(.)
| mromvpe| lp.v
].o.c.e'moumnp[ 1BrovpiPro[
Jrovkattokponto[v Javartt
[Aaumplo]cihopoc| Jmoncov
| hopovemixo| ].otice
lewBoppeve[ Jaeveat
[MBopevorop| ]..[JvBempncnc
| rovonova[ 1" wBpacov
JuorpBoyopBof Ineww

161



162 P.DUK.INV. 729, MAGICAL FORMULAE

49 Jorwvi [ ] exant
50 Jxonaxortof I

51 | opoyre[ notnco
52 Jxtvacof oo
53 1L v

54 | coonmv

1 ecthesis here less than in 13 and 19 2 [: vertical at edge of break at right ~ 8 A[:
diagonal rising into break at right 10 9[: loop opening into break at right 11 [:
vertical at edge of break at right 14 A ory[  [: vertical at edge of break at right
17a[oro[ 18 aorw 20 [:lower tip of diagonal rising into break 23 A[:
upper tip of diagonal descending into break at right and below 37 ]: vertical split

by break 40 v or ®

Text:
11 Toopov nempaci[év]ov o ToALGY. * AaBd[v Ev OA-]
2 hov aunéhov T ap[ic]tepd xipt dvot daxtvroig, klotdbec]
3 eig v deiav yipa kol koburdypayov eig 1[0 pOAAOV]
4 L(pd)p(vn) *10 Lrokipeva ovopata, kol yop ardoppnlto. To
6vo-|
U éotwy thg "A@poditng- «Afavdw *lafo[—«i—]
alapaotaBain[=Jopuop ' da v evov * vie[—et—]
Cabemov ABpacag eee “nn 1t 2 00000[* LLVLVLVY]
ooooooo. PA[ilto uen 8(e)i(va) Tov d(e)i(va) Blo ko[t
amnop-]
9 pATY Kol dkaTomodoTe Epatt. Yrotale éufot 14 d(e)i(va).]
10 "Hon B’, toxd [B]".» ["E]xAvoo[v] 10 ¢[O]Alov év dxpdite
[oive kot (?)]
11 et Jo2lwd yo[l2] §0¢ melv kol [t — g-]
12 ogtecolapdxig. v o« o] o t ]
[+
13 Mupiknoifov. * AaBav *Oufpio]v Lypov, katdd|eg eig dy-]
14 yog xal BaAle yOpivov (?) eig okema]otov (?) "Oufplov by[pov.
Mero]
15 Huépog) it ebph[oig év 1@ dyyt epdvov (?),] od AaBdv 10 aipfo
Ypboyov]
16 eig 8épufafi]v [OéMig isiv. “Tra ypd]yov ko év 1@ éAd[opoti]
17 6v 0éhic ulvprkabijvar. «—=t—Jafpax BpoPol—=t—]
18 afpafal ][ vox magica, popile(w)c(ov) tov d(e)i(va) mpog thv
d(e)i(va).»]

XX N O o
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19 Kortaideou[og ] mowfig T TO[—5— éi-]

20 &ng 0w [(e.g) xopaktnpov, €Jav kpivn, E[av un prn ]

21 Tlouel noa[vroa AaPov TOLB?\.OLV] koottepiv[ny &yxa-]

22 pa&ov t[ovg xopokThpog Kol ]«fI)l?m:m ue [tov d(e)T(va), ov £-]

23 TeK(ev)n?}( £)i(va), [ d(e)i(var), iv Erex(ev) 7 8(e)i(va), kol &v
néjoy nepunt[dot» Ent (8€?) tv]

24 taBAov [todtny éyydpadov koi] 8 ott- «Kotadd [ty 8(e)i(vor)

otyv-]

25 nrioti k[oto Tod peydhov Beod-] x x x % [x x x|

26 TAL # % % [ % = = % % *] % [dhkirmue]

27 11 8(e)i(va) S B[V xopokTApOY TOVTOV.S v @ ¢ @t ]

28 ["Yuvog é]vruylog npog (“HAov). Totel 8¢ [kai] névto — mpog
vouov

29 [xa1 dix]actprov kol Bopovs fiyeus[v]mv koi npog naicov

30 [avdykn]v — Soa Béhg évtuyydviv. e "Ectt [8]€- et «Xolpé
uot, 0

31 [dvatéAd]ov €k ToD i)?»d)Soug Sloccmﬁuoarog, &Grep Exune

32 [Zatpame]prune  AgH, noi o oapxopevog noug Kol knymv nPEC-
33 [BYrng, 6 é]mi 10D Awtod, @ O o pOVOG EYEVETO KOUOLGTI PL-

34 [ov, 0 éndvew] XepovPr. Xaipé pot, ABpoaco;[& 0] kalovpevog

oif¢-
35 [prog yevv]itop EAoev. XU 16 péyog Apounp. 1 o ueyocg
36 [Deog 0 émix]aroduevog év Mépgt "Hoo[t]otoc. 2 1 10 otot-
XlOV

37 [10 oayev]vnrov 10 yevn@ev v 10 deva, * 8 6V odyR, O’

38 [Ov kol oxd]t[o ]g, Sv ov om kot Gowocrog, an’ afv]xévov eig
39 wl __pg v V164 T]OV aldvoy [«2 Z]opoc[ «wh] 10

40 TO]U romup®d[vog —« 12| pelg

4] [—ces ] ocen 1000 np[lqmu Biov B1[3101)] Biov Bif1o[v]

42 [Brov Bif]tov ko 1o kpuntd[v vopa “Clavortt

44 [Aopmpdly, Wopbv. ‘Enwco[Aodpon —=6-] - Gtioe

45 [opxilila] emBoa(ppeve[umoveuoﬁlkocpmpupl]oaeueocl—

46 (p1pmpoc]Meouevmou[evep(poc[?)mem on]og [¢]vOempnong
47 [+ el]g tov aidva [—«13—]. MiBpa cov-

48 uocpw] nopBo xopPBar [ Ingro

49 [~ ] oddvt [ w2 ] ¢ Kot

50 [appito] kol dxator[adote —«5-] o

[1¢
[0
[ —
[
[
[
43 [~ Aaunpodg, ilopog [—=1—] moinco(v)
[
[0
[
[
[
[
(&
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51 [-=>-] opoyie - [——=—— Inco(v)
52 [-22—d]xtivd cov[—=—1] oot
58 [—uo ][ Jony

54 [ @?] ¢ 6 aiav (?)

| menelpacpévov  vmopap. 2 xewpt 3 xelpa 49 pap.  bmokelpeva 6
govoov w[1? 8 pikeitr  Belp 9 vmétakon 10 Bpap. | pap. 11 miglv
13 vypov pap. 15 H pap. ebphoeic 16 Béhewc pioeiv. Elta. 17 Béherc 18
Jkc pap. 21 xoooutepivnv 22 gukelto 23 mepwmtwoer 26 gikeito 30
0éheic evruyydvery  35€elbis 36 Méuger el otorgelov 39 el 45 opkilet
(or opxilo) 51 Inco pap.

Translation:

(1) (1-13) A drink tested by many. Taking (masc.) one vine leaf in
the left hand with two fingers, place it in the right hand and write on
the leaf with myrrh ink the names below—for indeed they are un-
utterable. The name is that of Aphrodite: “AZANDO IAZA[-3]AZA-
RAOIABALE [ 2] ARMARIDA PHNOUNI AT ZATHEOOU ABRASAX EEE
so-and-so (masc.), with a divine and unutterable and inexhaustible
love. Be subject to me, (to) so-and-so (masc.). At once (twice), quickly
(twice).” Dissolve the leaf in unmixed wine and ... and give (it to her)
to drink ... up to four times.

(13-18) Spell for making mute. Taking Ombrius’ moisture, put it
into a jug and put a tadpole (?) into Ombrius’ moisture, covered.
After 40 days you will find in the jug a toad (?), taking the blood of
which, write onto (its) skin (the name of) her whom you want to hate
(him). Then write also on the tablet (the name of) him whom you
want to be made mute: “... ABRAK BRABA ... ABRABA ... Make so-
and-so (masc.) mute before so-and-so (fem.).”

(19-27) Binding spell. ... to drive by means of charaktéres (?),
whether she (?) approves or not. It does all. Taking a tin tablet,
inscribe on it the charaktéres (?) and: “Let so-and-so (fem.), whom so-
and-so bore, love me, so-and-so (masc.), whom so-and-so bore, even
in any circumstance.” On the tablet write also: “I bind so-and-so
(fem.) down in Egyptian by the great god (?) (CHARAKTERES) IAI
(CHARAKTERES.) Let so-and-so (fem.) love me, so-and-so (masc.),
because of these charaktéres (?).”

(+*) (28—end) Hymn (?) of intercession to Helius. Indeed it does all
things—1in regard to law and lawcourt and passions of magistrates
and in regard to any need—that you want to succeed by intercession.
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It is: “Hail, you who rise out of material space, star EKMEPH SATRA-
PERKMEPH, APHTH, child (?) who begin a child and end an old man,
who sit upon the lotus, for whom heaven has become a dancing-
floor, who are above the Cherubim. Hail, Abrasax, called the
heavenly sire ELOEU. You are the great AROUER. You are the great
god called Hephaestus in Memphis. You are the unborn element
born in the eternal, through whom (comes) light, through whom also

2

dark (?), through whom life and death, from the narrows (?) into ...

1-12: A love-potion to be made from a leaf inscribed with
the secret names of Aphrodite that is then dissolved in wine
and given to a woman. Tested, its title claims; a recipe for a
divination spell, at PGM III 424466, has another such
guarantee: nenetpotot Yo MaveBdvo[g “it has been tested by
Manetho” (439). The leaf here is be put into the right hand and
then inscribed, presumably with the left; the specification of the
hand to be used figures elsewhere in the magical texts: at PGM
XXXVI 257 the left hand is to pick up, from a triple cross-
roads, a potsherd, or at XII 191 to smear the body with oil
prior to divination; in another divination spell, at I 262—347, in
summoning the god one holds a staff in the left hand and in-
scribed leaves in the right, but to dismiss him one transfers the
objects to the other hand.

3: New in this sense is koBvroypdeetrv, which in its few previ-
ous attestions has meant “describe” or “append a signature to”:
LS]J s.o.

6: Many of the elements in the secret name are unique here,
and except where there are blank spaces on the papyrus it is
not clear how it should be articulated. The letters gvov figure
in ®vovkevtafowd, a regular member of the MaokeAlo
MoaokelAt logos, which is discussed at LPE 100 (1994) 328-329.
They also appear at SupplMag 44.1, whose editors interpret
them as ¢vou(v), an Egyptian definite article p(k)- plus NoyN
“abyss”; cf. also PGM LXII 77 gvoov geroovm, VII 401 @vovPe-
veel. Is the blank space in gvov’vio[ a mistake? We might have
expected gvovviia, for we find the independent vocable wou at
XII 466, perhaps also in 26 below. ZaBewov invites comparison
with 871 CeBoiov (Preisendanz: o Alov?).

7: eee M 1s a mistake for o ee nnn, the intention no doubt be-
ing for the vowels to be written in a conventional form, with
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one a, two ¢€’s, three n’s, etc., as at SupplMag 3.2 and elsewhere.
For such use of vowels in magical texts see F. Dornseiff, Das
Alphabet in Mystik und Magie (Berlin 1925) 35-60, esp. 58.

8-9: Greek erotic spells call love divine (PGM X 7, XV 3;
SupplMag 48 J-K 13), inexhaustible (42.52), or both (45.48-49),
but apparently only here (and ufra 50?) “secret” or “unutter-
able.”

10: Write, that is, 101 110n, toyb toyd, a common phrase at
the ends of commands in aggressive magic of Roman Imperial
date, a survivor, evidently, of early Eastern practices, for it is
found in Akkadian and Phoenician spells of the seventh century
B.C.: see Th. Gaster, “The Magical Inscription from Arslan
Tash,” FNES 6 (1944) 186—-188. The abbreviation of the Greek
1s found at PGM XII 143, 396, etc.: see my “Notes from
Carthage,” PE 111 (1996) 115-123, at 119. (R. Daniel has
adduced a single 110n also at the end of a request in a papyrus
document of 254 B.C.: “P.Lond. VII 1973 [= SB III 7263],”
LPE 61 [1985] 125-126.)

11: é&xA]Joolag]? Swallowing of magical writings: F. Pradel,
Griechische und siiditalienische Gebete, Beschwirungen und Rezeple des
Muttelalters (= RGVV 3.3 [Giessen 1907]) 128—129, commentary
on SupplMag 75.3. In the lacuna at the right must have stood
directions that the dosage could be repeated.

12: teco[apakovtdxig is not to be ruled out.

13-18: uupixiciov, a “muting spell” to make a man silent to
a woman and therefore hated by her. The noun, attested only
here, comes from the verb pvpikée® “make mute” (commentary
on SupplMag 55 D-G 1), which itself has occurred only in magi-
cal texts: PGM XTI 239-240 édv tiva BéAng popikdo/ot mpog
avdpa yovalko | Gvdpo npog yuvoike, “if you want a woman to
be mute before a man or a man before a woman”; SupplMag 55
D-G 1-2, 7, 17 pvpixocov (for -wcov) (avtov) Xiyxosuv) -
kotévavtt ‘Eputov, “make Chichols mute ... before Hermias™;*

* The text at SupplMag 55 D-G 17 has tovopvpicocov (for -moov), ac-
cording to the editors a new compound verb, “make mute the volume of the
voice,” now recorded in LS] Suppl?. The compound may be doubted, how-
ever: see my “Il testo greco di una gemma magica dall’ Afghanistan (?) nel
Museo Pushkin, Mosca,” in A. Mastrocinque (ed.), Gemme gnostiche ¢ cultura
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and no doubt at 95 <> 4 | pupi[. The writer of PGM XIII 638
wopt{x}mrtore may well have been influenced by such a root. A
Latin example of a muting spell: D7Aud 139. We may think too
of Papageno.

13-14: AoPov is so common at the beginning of magical
recipes (cf. line 1) as to be virtually certain here and in 21.
“(Zeus) Ombrius’ moisture” here, if correctly restored, is an
elevated expression comparable to PGM IV 225 {nviov (hapax)
Vowp “Zeus’ rainwater”; cf. also I 287 orovdn dro ouPplov Vdo-
toc, VII 224, VIII 72 ¥8wp SuPpuov, and SupplMag 90 D 3
Vdatt ou[. Lines 14-16 suggest that something was to be put
into (?) the water and that after (?) forty days a creature was to
be found there that had blood and skin and a name that was
masculine or neuter. My restorations, “tadpole” and “toad,”
are only exempli gratia, as is the covering for the vessel (for the
creature must not jump out), and in fact I have supplied gpdvov
“toad” rather than Patpayov “frog” only because it fits the
available space slightly better. According to Dr. Clarke (see
n.l), the maturing tadpole, an “occasional eater,” could well
survive for forty days in rainwater, and almost always it is the
male frog or toad that sings to its desired female. In SupplMag
55, referred to above, which includes the wish 5—7 “let Her-
mias hate Chichois,” both muted and hater are to be affected. 1
have therefore assumed two operations here: the woman’s
name to be inscribed on the toad’s skin, then the man’s on an
éhoono; even if this latter is previously unmentioned, the
restoration in 17, with its definite article, seems inescapable.
May we speculate that as toad is to human swain, uncroaking
toad is to silenced swain who is to be scorned? This silencing
seems to be the purpose of inscribing the man’s name on the
tablet, along with his “croaks™: afpox Bpofo[—:t—]/aBpaPo
[—] (cf. Ar. Ran. 209fT. Bpexexexe koa, etc.).

As for the tadpole that the recipe calls for, if indeed the
restoration is correct, not only does the sex go unspecified but it
1s hardly likely that the operant could have been expected to
distinguish male from female in this early stage of growth. This

ellenistica (Bologna 2002) 62—69, at 66—67, where I propose that tovo- may
be the remnant of a lexical note calling for a name.
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1s to say that it is not to be assumed that the adult into which it
grew would be a singing male, or that the point of the drawing
of the blood to inscribe its skin was necessarily chiefly to kill this
particular animal and thus to silence it: the “magic” must have
lain elsewhere.

Pliny tells us (/N 32.50), in any case, that authorities try to
outvie one another in relating marvels of the toad; indeed,
although I have no parallel for the magical use of a toad nur-
tured in rainwater, frogs and toads are used in many operations
of ancient magic (see eg. M. Wellmann, “Frosche,” RE 8
[1912] 113-119.P In a “muting spell,” the toad may be par-
ticularly appropriate, for Pliny goes on to say that if a toad is
brought into an assembly of people, they fall silent. In addition,
there 1s a recurrent story about silence supernaturally imposed
on batrachia themselves: Aelian, for example, reports (NA 3.37)
that the people of Seriphus claim that Perseus, tired from his
struggle with Medusa and unable to sleep because of the frogs’
croaking, called on his father Zeus to silence them; from then
on, frogs, even if introduced onto the island from elsewhere,
were never again heard there. Others say that the hero was
Heracles (Ant. Car. 4). Common to both legends, in either
case, was Zeus as divine father—conceivably also in the later
tradition that Martin Luther called on God (the Father?) to
curse the frogs that were distracting him from his work on
translating the Bible: to this day frogs croak not in the Schanz-
graben at Wittenberg (H. Bachthold-Staubli, “Frosch,” HDA
IIT 124-142, at 130). If this is the pattern, relevant may be the
use of the liquid of Zeus himself, which would work on the
principle of analogical magic: just as Zeus through his water
mutes the toad, so too shall the toad’s blood and skin mute the
man to be hated.

16: "Ito ypdJyov: space would allow xatdaypo]yov or vmé-
ypo]Jyov instead.

5> A German superstition about the toad (H. Bachtold-Staubli, “Krote,”
HDA 'V 608-635, at 614), even if it does not involve silencing the person to
be hated, may be relevant: if a witch wants to draw a man away from his
wife, she puts a dead toad under his threshold; as long as it is there the man
will hate his wife and love the witch.
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19-26: For a katadesmos (curse tablet) to bring a woman to a
man. Of lead katadesmor we have abundant examples, from the
late sixth or early fifth century B.C. through late antiquity. In-
troduction: tK. Preisendanz, “Fluchtafel (Defixio),” RAC 8
(1972) 1-24, and D. Ogden, “Binding Spells: Curse Tablets
and Voodoo Dolls in the Greek and Roman Worlds,” in V.
Flint, R. Gordon, G. Luck, and D. Ogden (eds.), Witchcraft and
Magic in Europe. Ancient Greece and Rome (London 1999) 1-90;
bibliography: Preisendanz, op.cit., and my “A Survey of Greek
Defixiones not included in the Special Corpora,” GRBS 26
(1985) 151-197, and “New Greek Curse Tablets (1985-2000),”
GRBS 41 (2000) 546 (also available at http://www.duke.edu/
web/classics/grbs/indices.html).

20: “Whether she chooses or not:” cf. PGM IV 2251-2252,
2255-2257, 2299-2300 10 d¢elva mothoelg, kav Bédng xav un
BéAng in a coercive hymn to the lunar goddesses, but I have not
found a similar expression in an erotic spell.

21: Tin for such black magic is rarer than lead: we do find
instructions at PGM IV 2213-2217 for inscribing a tin tablet
éni apuotopakt®v “‘chariot-crashers” add.lex.), at VII 417422
for a xd&royoc, and at 459-466 for an erotic spell; see also Ph. 1.
Koukoules, “Mecaiovikol xoi veogAAnvikoi kotddecuor, 1,”
Aaoypapia 8 (1925) 302-346, at 305-306. Normally, the use of
tin 13 protective, as at SupplMag 94.36-39 (against strangury),
where the editors give examples.

22-23: Lineage through the mother in magical texts: my
“CIL VIII 19525(B).2 QPVVLVA = q(uem) p(eperit) vulva,” Philolo-
gus 120 (1976) 127-132, J. B. Curbera, “Maternal Lineage in
Greek Magical Texts,” in D. Jordan, H. Montgomery, and
E.Thomassen (eds.), The World of Ancient Magic (Bergen 1999)
195-204.

23-24: év najon nepwnt[wot (for -oeu): the phrase is not paral-
leled in magical texts, but the restoration seems inevitable. "Ent
(6€?) Tv] / téPrav [tadny éyxdpaov kai] 61 «kotadd ete.» is
no more than a suggestion, and it may be objected that if the
same tablet is referred to, repetition of tafAav and the verb is
otiose. Another possibility is that the words of 2427 are to be
inscribed on a second tablet, of a different metal, e.g. Aoafov]/
taPAav [LoAvBdivny, éyxdpatov kol-] «ott katadd (or £yy. k.] O.-
«K.), ete.»
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24: The first-person kotadd 1s the verb par excellence of earlier
curse tablets, particularly in Attic examples of IV2: see my “To-
wards the Text of a Curse Tablet from the Kerameikos,” in A.
Matthaiou (ed.), Artikai Ermtypagoal. Ilpoaktike Evurociov eig
uviunv Adolf Wilhelm (1864-1950) (Athens 2004) 291-312, at
307-308. Here we have its apparently single instance in a later
magical text.

24-25: In the papyrus formulae attention is given to the
special languages in which divinities are addressed, e.g. in the
instructions at PGAM XIII 81-86 for the invocation of the
Creator God: émxolobuai oe, xOple, dpveoylAveioti -, iepo-
YAQLoTL +* -, AP paioti -+, alyvRTIoT ***, KUVOKEPUAIOTL ***, 1EPOL-
ktoti -+, tepatiott -+, “I invoke you, lord, in inscribed bird-talk
‘..., in hieroglyphics “...”, in Hebrew °...°; in Egyptian ‘...", in
baboon-talk ‘...’, in falcon-talk “...’, in hieratic ‘...””; later the
operant is to say €nikaAoVpol o€, TOV TO TAVTO TEPLEXOVTOL, TAOT|
oovii kol maon dwAéxte, “I invoke you, who embrace all
things, in every tongue and every dialect.” To this same god,
who has an Egyptian name (153-154 10 8¢ @uowkov Gvoua
atyvrntiott ---), the Sun sings a hymn in “hieroglyphics” and
Hebrew. 2425 aiyv]/rtioti is inevitable: is the conceit that the
charaktéres of 25—26 represent Egyptian? Charakiéres such as these
are not uncommon in magical texts, but of their meaning, if
any, there has been no general study, a need stressed long ago
by A. D. Nock, “Greek Magical Papyri,” 7EA 14 (1928) 211—
235, at 235 (= Essays on Religion and the Ancient World [Oxford
1972] 176-194, at 194). Aétius Med. (12.51) preserves a note
by the physician Philagrius (III/IVP) that implies, if he is refer-
ring to charaktéres of the type found in magical texts, that they
were pronounceable: a drug under discussion is, they say (i.e. as
one finds in recipe-books), more effective if while boiling it you
spit once into the pot and once onto the ground. After this one
finds, in such books, dvouato BapPapixd, written in a curious
script (nepiepyov €xdvtov v ypoenv). “It seemed to me super-
fluous and inappropriate to copy them out, for the drug pre-
pared without the incantation (énieBey&ig) works as well as that
prepared with it.” We may think of a silver phylactery at Rome
(G. Bevilacqua, “Iscrizioni greche magiche di Roma. Alcune
espressioni cultuali,” SEL 20 [2003] 115-131, at 119), whose
text includes Aéye plus several charaktéres. One of the papyrus
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recipes cited above, for an erotic spell written on a tin tablet,
calls for the charaktéres (PGM VII 464—465)

to be inscribed; to the third, fourth, and fifth of these and to the
two vowels followed by the last charakiér may be compared the
second, third, and fourth on the present papyrus and the
vowels and charaktér beginning its line 26.

25-27: Restoration of the Greek after aiyv]rntiott only exempli
gratia; cf. PGM XXXV 35-38 opkilw oe - - ko[t]o 100 peydAov
xBoviov Beod aprwp” evop’. Equally possible is eg. x[oatd tdv p.
0.].

26—27: Restoration of the Greek only exempli gratia.

28-end: An appeal to the Sun. The supplement Yuvog at the
beginning is only exempli gratia, for evyn “prayer” would equally
suit; and évtuyla, here translated “intercession,” may mean no
more than “encounter” or “audience.” For such encounters or
meetings with the Sun see S. Eitrem, “Die cvotacig und der
Lichtzauber in der Magie,” SymbOsl 8 (1929) 49-53. The
syntax of motel 8¢ [koi] mévto -+ Goo Béherg évrvyxdvew is
somewhat awkward, the result perhaps of a scribe’s being
distracted by the insertion of the examples in the npdg phrases.

31-32: Exune as an independent vocable seems new here (a
deformation of nepxunp—Iine 41 below—without the Egyptian
definite article?); we find similar letters in PGM O 2.24
Covexunt, and the sequence forms part of Zotponepkung just
afterwards (32), which 1s itself well attested (XII 185, 917; F. LL
Griffith and H. Thompson, The Demotic Magical Papyri of London
and Leden [Oxford 1921] 227 4; other examples: R. D. Kotan-
sky, Greek Magical Amulets 1 [Opladen 1994] 48.2) and has at-
tracted theories as to its meaning, possibly “house of darkness”
or “lord of darkness” (Brashear 3596). Is A¢8 a deformation of
®0a? If so, perhaps the three letters following it are part of the
name: cf. PGM XIII 1056 TTon8- ®Ho..

32-33: The Sun young when rising, old when setting: I 33—
34 6 mpwiog veapodg kol d[ye mpes|Bong (cf. IV 1695 dvg dye
vépwv). In Egyptian texts the Sun in his heavenly journey is
called the child Kheper at daybreak, the man Re at noon, and
the old man Atum at nightfall: J. Gw. Griffiths, “Solar Cycle,”
in D. B. Redford (ed.), Oxford Encyclopedia of Ancient Egypt 11 (Ox-
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ford 2001) 476-480, at 477.

33-34: Heaven as a dancing-floor: PGM IV 1628, XII 183,
LXXVII 12-13; cf. my “Two Papyri with Formulae for Divina-
tion,” in P. Mirecki and M. Meyer (eds.), Magic and Ritual in the
Ancient World (Leiden 2002) 25-36, at 33.

34: The expression “(seated) above the Cherubim,” familiar
from the Bible as a description of the god of Israel (e.g. in the
doxologies at LXX Isa. 37.16 and Dan. 3.55), also appears in
the magical papyri: at PGM VII 634 as an epithet of Mendphri
(Th. Hopfner, “Orientalisch-religionsgeschichtliches aus den
griechischen Zauberpapyri Agyptens,” ArchOr 3 [1931] 119~
155, 327-358, at 140: “der schone Anlegeplatz” = Mn-nfr
“Memphis”?) in an invocation of the Memphite Asclepius and
at XIII 255 (~ 334) in an invocation of the Sun, in which the
speaker claims that he himself sits above the Cherubim.

34-35: I have not seen this spelling, EAwev, of the angel-
name; it 18 surely a variant on the EAwot, EAwe(v), etc., in the
magical texts: cf. PGM XXXVI 42 lao Zofand Adwval EAvot
ABpoaocag, which associates E. not only with Jewish celestials
but, as here, with the familiar Abrasax, calling them all k0piot
dyyelot. “Abrasax” seems also to be an appellation of the Sun
in a doxology at VII 505-521.

39: The traces at the end of the line are incompatible with cv

-

0.

40: A recipe at PGM LVIII 1-14 for a ritual diabolé¢ and
DTAud 188 (Rome?, IVP?), itself based on this recipe, refer to
the impiety of burning Osiris’ momvpmv, which ordinarily
should mean a papyrus patch (cf. papaBov/popobov “fennel/
fennel-patch,” otlkvoc/cikvov  “cucumber/cucumber-patch,”
etc.) and is so defined by LSJ, but J. Gw. Griffith (in my
“Magia nilotica sulle rive del Tevere,” MedAnt 7 [2004] 693—
710, at 694 n.3) urges per epustl. that on Egyptological grounds it
1s likelier there to mean “papyrus boat” (indeed Aquila, in his
paraphrase of the story of Moses in the bulrushes, calls Moses’
boat a nanvpewv). The context is too fragmentary to tell us
what the word means here: the Sun’s heavenly boat?

41-42: mp[xunp restored after SupplMag 44.3—4 nepxunu Brov
Biov Bifov, whose editors explain it as Egyptian for “house of
darkness;” it may be related to the -ne]pxune of line 32. Biov:
PGM 'V 484, XIII 1058, XVI 63. Bifwov: I 129-130, IT 123,
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XIT 81, XIIT 325, XIXa 2, DTAud 269.14. Both: SupplMag
44.3—4. Suggested meanings: Brashear 3585.

42: E.g. $voud ¢otv Hoavart.

43: Eg. [bg ob 1 Moumpde, apde, [obtoc kol éut] moinoo(v)
etc., “just as you are resplendent, happy, so too make me re-
splendent, happy.”

45-46: The reading or]wg (46) is not at all certain, but it suits
the context and has led me to supply either 6pxilt (for -Cet) in
45, with Iaeop- as subject, or opxilo “I adjure you in the name
of IoewP-.” The long palindrome here is frequent: Brashear
3587.

47-48: MiBpog as an appellation of the Sun: PGM III 462
“HAte MiBpa, IV 482 6 uéyog Beoc “Hhog MiBpog; cf. H. D.
Betz, The “Mithras Liturgy” (Tubingen 2003) 98-99.

Tov/[papta] popPo xappo: PGM IV 1805 covupapto- popPo-
kapfo-, O 2.21 covpapro pafo xapPo (cf. also XIXa 44 Lep
noPe xoxop?) in “fetching” spells. Xovpapto has been inter-
preted as “protector:” Brashear 3599.

49: Or aiov 1] or aiovt [.

50: Restored after lines 8-9.
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