Tetpadiotal in a Funerary Inscription
from Roman Thessaloniki

Pantelis Nigdelis

ﬁ T THE END of 2015 I published a new funerary inscrip-

tion from Roman Thessaloniki, the text of which ran as
follows:!

TPadOG * APYLEVLVOYDY-
ayov EvAdvdpov - to-

4 D Zooipov Oeccual-
ovikéog - T1. Kabfxo-
vT1 1 vV Bt pviung
x6&pwv kol ElovAia

8  IIpdxAa 1@ cvvyevl
avtiig kol ‘Envyovn 1@
avopl oOTHC.

That reading of the inscription was based not on the mon-
ument itself but on a copy of it made by an anonymous ar-
chaeologist and preserved in the archives of the Museum of
Byzantine Culture (Thessaloniki) with inventory number 1A 5
(fig. 1). This number refers to a collection of antiquities still
lying in the courtyard of Holy Mother Acheiropoietos church
in Thessaloniki, a fact that in turn explains well the abbrevi-
ation II(avoyio) A(xeipoporointog). In editing the text I used
the copy of the inscription because I was unable to locate the
stone, despite my searches in the courtyard of the church—
hence I considered it lost.

LTI NiydeAng, Emypagixd Osooadovikeio 11 (Thessaloniki 2015) 108~
110.
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476 TETPAAIZTAI IN A FUNERARY INSCRIPTION

Figure 1

That conclusion is now proven erroneous, for the archi-
synagogos inscription is to be found today in the Epigraphic
Collection of the Museum of Herakleion in Crete, together
with two other inscriptions that are of Cretan origin,? all of
them repatriated there from Perth, Western Australia. This in-
formation and the odyssey of the inscription became known to
me thanks to Professor Greg Horsley, who while preparing a
joint publication with Dr. Norman Ashton on the history of a
Thessalonian family sent me a draft of their paper asking about
the date of a sarcophagus. I was surprised to discover that the
two colleagues included in their paper the archisynagogos in-
scription as unpublished (justified though this was as my book
had been released just a few months before).

After my response, Professor Horsley by e-mail explained
thoroughly the details of the discovery of the stone.? Dr. Ash-

2 These are I.Cret. I XVI 17 (treaty between Lato and Eleutherna) and IIT
IV 5 (treaty between Itanos and Hierapytna).

3 A reference to the discovery of the three inscriptions has been made in a
publication of June 2014, available on-line at Academia, entitled “The looted
antiquities in Greece during World War II: case studies of return and
restitutions,” by Eleni Pipelia. Her claim (p.6), that “Similar is the case of
three marble inscriptions from the archacological collection of the Museum
of Heraklion in Crete. An Australian serviceman, Major James Wilson,
returning at the end of World War, took them from Greece to his home in
Australia. The Major died in 1974 and the inscriptions have been ‘floating
around’ the home of his son Derek, who by chance spoke with Dr Ashton,
professor of archaeology of the University of Western Australia. The latter
recognized the antiquities which were finally return [sic] to Crete in 1944
[stc],” has to be discounted. I owe the reference to Prof. Horsley.
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ton, who was at that time teaching in the Department of
Classics at the University of Western Australia in Perth, was
shown the three inscribed stones in October 1993 by Derek
Wilson (1 2001).* Wilson had inherited them from his father
James Wilson who served in the First World War in Greece but
was medically discharged in 1916 and sent to England to re-
cuperate, having been promoted to the rank of major in 1915.
As to how James Wilson acquired the stones, Horsley was kind
enough to inform me that according to Ashton and him: “it
may be more likely that it was not during wartime; perhaps he
[James] did not acquire them all at the same time. It may well
be that he acquired them when back in Australia, by a means
not known to us.” Finally, in 1994 at the instigation of Ashton,
the archisynagogos inscription, together with the two Cretan
stones, was handed over to the Greek consulate in Western
Australia (Consul Th. Passas) and from there transported and
registered in the Epigraphic Collection of the Museum of
Herakleion,> although its provenance remained unknown.®
Despite the efforts of Dr. Charalambos Kritzas, then curator of
Herakleion Museum, to solve the riddle of the number IIA 5
written on the top side of the stone,” its provenance remained

¢ The information is also given by Xap. Kpitlag, “Apxoiwv Noctot,” O
Mévrawp, 32 December 1994, 213-214.

> The slab is inventory number E 433 (registration date 13.10.1995). Its
dimensions are: w. 0.305 m., h. 0.345, th. 0.065. The height of the letters
varies, but is usually 0.02 m., and the line spacing is 0.008.

6 See Kprtldg, O Mévrwp, 32 December 1994, 214.

7 The information is given in the draft of Horsley and Ashton’s paper and
was confirmed by Dr. Charalambos Kritzas. In a telephone conversation we
had after Horsley’s first e-mail, he informed me that given ©eocoAovikeie
in the inscription he had questioned colleagues in the 16" EKITA (Thes-
saloniki), but their researches were fruitless. The reason was evidently that
the record of the collection of Acheiropoietos was kept not in the Archae-
ological Museum of Thessaloniki, where the 16% EKIIA then resided, but in
the archives of Byzantine Museum. The Acheiropoictos collection of an-
tiquities had been created immediately after 1912 (the year of Thessaloniki’s
liberation from Ottoman occupation), since it was meant to house the
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Figure 2

unknown until my correspondence with my Australian col-
league. Thanks to the photograph sent to me by him, and then
those sent by Dr. Kritzas ( figs. 1 and 2), it 1s now beyond any
doubt that the inscription in the Herakleion Museum is iden-
tical to the one I published and erroneously considered un-
known.

Byzantine Muscum of the city, but the project was later abandoned. See
Chr. Mavropoulou-Tsioumi, “The Byzantine Antiquities,” in Symposium
“Thessaloniki after 19127 (Thessaloniki 1986) 67—78, here 71.
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However, the gain from (re)discovery of the archisynagogos
inscription is not confined to the confirmation of its Thessa-
lonian provenance, for we can date it, improve its text, and
ultimately understand it better. As to its date, with no internal
criteria we are completely dependent on the form of its char-
acteristic letters: broken-barred alpha; eta and theta with wavy
horizontal bar; epsilon with middle horizontal bar a little
shorter than top and bottom bars; kappa with short oblique
arms; three-stroke sigma, mu, and omega very square, the lat-
ter two with internal oblique arms half the height of outer
hastas. Remarkable too are the clear and careful carving of the
letters, punctuation between some words, numerous ligatures,
and the overall impression of writing where square letters dom-
inate. Comparing the letter forms and the overall impression of
writing to other Thessalonian inscriptions which are dated
exactly, we would date the archisynagogos inscription approx-
imately between the mid-second and the mid-third centuries
A.D.SB

As to the text, the most significant improvement concerns the
first surviving line, which is preserved in a very fragmentary
state. From the traces discernable we can read safely only the
last two letters, which at first resemble sigma and epsilon. But
given the ending -tpadog with which line 2 begins, I suggest as
the only possible reading te/tpadog, the genitive of tetpdc,
fourth [day of a month],? provided that epsilon was written in

8 Compare the letter forms and the overall impression of writing of the
following dated inscriptions: Th. Stefanidou-Tiveriou and P. Nigdelis, Die
lokalen Sarkophage aus Thessaloniki (Ruhpolding 2014) 220222, nr. 109, Taf.
52 and 53.1-3 (A.D. 147/8), and II. NiydeAng, Extypagixd Osooatovikeio
(Thessaloniki 2006) 360, nr. 2 and fig. 81 (A.D. 234/5).

9 In their draft Horsley and Ashton discuss reluctantly the possibility of
restoring a personal name in -tpag (genitive -tpadog) and mention that their
search in PHI yielded only two names, EvAeitpog (Mysia) and Zordtpog
(Knidos). But such a restoration should be excluded as it does not cohere
well with the beginning of the text and the new reading I propose for the
first line as a whole (see below).
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ligature with tau whose horizontal bar has been lost. In fact
such a ligature 1s widely used in city’s inscriptions of all kinds,
especially in the second and third centuries.!?

Of the two fragmentary letters that have survived before te
one can easily recognize: (a) the lower part of a letter consisting
of a horizontal bottom bar and a substantial part of a hasta,
forming a right angle that certainly belongs to a three-stroke
sigma, and (b) two hastas and a wavy horizontal bar at the
middle height, which can be certainly identified as eta written
in ligature with the following three-stroke sigma. The ligature
could be more elaborate, if we assume that in the upper part of
eta’s right hasta there was a horizontal bar belonging to a tau.
In fact such a reading, voz. a ligature of tau-eta-sigma, is sup-
ported by the rest of the text itself, particularly adtfig in line 9.
Therefore we conclude that before te we should read either the
ending -tng of the genitive of a feminine noun or adjective, or
the genitive of the article, tfjg.

Working always backwards one can further discern before
THX: the lower part (a) of two oblique bars belonging certainly
to an alpha, (b) of a narrow hasta, which could be either iota or
gamma, and (c) of a rounded base of a letter, either omicron or
theta. Since the deceased is referred in the text as covnOng (6),
we are certainly entitled to conclude that, as in many other
cases in Thessaloniki, the voluntary association in which he
participated was a ovvAf(e)io, and consequently to restore
[ovuvN]B1e'! in the missing part of the first line.

10 From a cursory search only of the honorary and funerary altars of
Thessaloniki I note the following cases of the ligature (examples could be
multiplied): IT. Ad&u-Berévn, Makedovikoi Bouot (Athens 2002) nr. 3.4-5,
pl. 26 ('Ivotewovov); nr. 14.12, pl. 31 (téxvev); nr. 34.2, 8, pl. 42 (Tepev-
tiawvdv), 7 (teu); nr. 47.17, pl. 49 (tetpdxig); nr 57.18, pl. 53 (érer); nr. 65.7,
pl. 56 (ypoppateboviog); nr. 88.2, pl. 65 (Atetuntog); nr. 105.2-3, pl. 73
(Ateiuntog); nr. 111.2, pl. 75 (Buyotépa); nr. 117B.3, pl. 78 (xoteokeboocev),
7 (Etepog); nr. 159.3, pl. 95 (téxvov).

11 For similar spelling of the word see e.g. P. Nigdelis, “Voluntary Asso-
ciations in Roman Thessaloniké,” in L. Nasrallah et al. (eds.), From Roman to
Early Christian Thessaloniké (Cambridge [Mass.] 2010) 42, nr. 40.
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The new readings together with some minor improvements
allowed by the photographs lead to this revised text of the in-
scription:

[ <23 1) cuvn )0 Tiig Te-
TpadOG * ApYLoLVOLY-
@yov EvAa<v>§pov - to-
4 D Zeoipov Oscoal-
ovikéog - TuBepiw) Kabixo-
VT 70 cLvH O wyiung
x6&pwv kol ElovAia
8  IIpdxAa 1@ cvvyevl
avtiig kol Enydvn 10
avopl o0Tg. vacat
The new readings do not change the interpretation of the
inscription I had given in my first publication: it was carved on
a gravestone erected on the tomb of a certain Ti(berius)
Kathekon, member of a voluntary association; the expenses of
his funeral, as in similar cases known at Thessaloniki,'? had
been paid by the association, by a Julia Prokla,'3 one of his
relatives, and by his wife Epigone. Nevertheless the restoration
of the first line throws new light on the history of the associa-
tion: we learn its title at least partially, since it is not clear
whether there was another line before the first preserved, and
this helps us to understand its nature. Although on current
evidence it 1s the first association in Thessaloniki and Mace-
donia entitled cvvnBia tfig teTpadog, we can infer its nature by

12 See Nigdelis, in From Roman 40—42, nrs. 20, 29, and 39.

13 In the prosopography of Thessaloniki there is another Julia Procla, a
member of an illustrious family whose husband was a councilor. For her
family tree see IG X.2.1 p.86. Since we have no information about the life
and family of Julia Procla who appears in the archisynagogos inscription,
any attempt to associate the two homonymous women is to my mind risky.
Also obscure is the exact family relationship between Julia Procla of our
inscription and the deceased.
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considering voluntary association in other Greek cities using
the word tetpdg in their title.

The term means that their members met and celebrated the
fourth day of each month, because that was considered the
holy day of the god/goddess they worshiped. Such is the case
with the tetradistai known to us from passages of Alexis and
Menander, Athenian authors of comedies in the fourth century
B.C. Tetradistai appear in Alexis’ Choregis participating in a
symposium in which they are offered AékiBov kol pepPpddog
kol otén@LAe. '+ Similar is the context of a passage in the Kolax
of Menander: during the festival the Aphrodite Pandemos,
tetradistai honored the goddess by offering a libation through a
professional cook whom they hired, which implies that after the
libation a symposium took place.!> That tetradistai constituted
a voluntary association is made clear by the lexicographer
Hesychius (t 614): tetpadiotai: cdvodog vémv cvvnBov kotd
tetpado ywvopevn, “tetradistai: gathering of young associates
taking place on the fourth [of a month].”

The tetradistai of Athens and now of Thessaloniki were
certainly not isolated examples of cult associations that took
their names from a specific day of the month when their
members met to commemorate a deity by offering a libation
and organizing a symposium. In other Greek cities are various
well-known examples of such associations with names like
vouunvio.etod, évvatiotal, oekod(t)iotol.

14+ Alexis fr. 260 (Ath. 287F).

15> Men. Kolax fr.1 Sandbach (= Ath. 659D): 10v toig tetpadiotals dio-
kovovpevov pbyepov év 1 tig [Movdnuov A¢@poditng €opti motel (scil.
Menander) tovti Aéyovto: omovdf. 8i8ov ov omAdyyy’ dxolovBdv. mol
BAénerc; / omovdn. @ép’, & mol Tocio. onovdh. kaAde. / Exet. Beoic Olvu-
nio1g evydueba / Ohvurioict, taot ndooic—Adufave Ty yAdTTow £v 10010
—8186vot cwmpiov, / Vyletay, dyoBd moAld, t@v dviwov te viv / dyabdv
vnow naot. todT’ edymuedor.

16 For tetradiastai see F. Poland, Geschichte des griechischen Veremnswesens
(Leipzig 1909) 64 and 253, and especially “Tetradistai,” RE 5A (1934)
1070-1071. Examples of other cult association named for days are /G XII.9
1151 (Euboia, III B.C., Noumeniastar), X1.4 1228-1229 (Delos, II B.C., fo
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The last question raised by the new restoration of the first
line concerns the god whose holy day was the fourth. Accord-
ing to what we know mainly from literary sources, the fourth
day of each month was devoted to three deities: Heracles, Her-
mes, and Aphrodite.!” Eros, also, may have laid a claim to this
day given his association with Aphrodite. Heracles 1s linked to
the fourth day because, as mentioned in Philochoros’ Ilept fue-
pdv, tovtn (scil. Tf tetdptn) 8¢ kol HpaxAfy onot yevvnBijvou,
“he says that Heracles was born on it.”!® That the fourth was
Heracles’ holy day is confirmed by the sacrifice to the Hera-
cleidai on Mounichion 4 mentioned in the calendar of the Attic
deme Erkhia.!? As to Hermes, Homeric Hymn 4.19 (tetpdadt i
TPOTEPN, T} MV Téke mOTViee Molar) informs us that the fourth
was also the day on which he was born.?? This is confirmed not
only by various literary sources (authors, lexicographers, and
scholiasts) but also by the Erkhia calendar, which provides a
sacrifice in honor of Hermes on Thargelion 4.2! The same day,
finally, was Aphrodite’s birthday, according to the scholiast to
Hesiod,?? consistent with what we have seen in Menander’s
Kolax.

Which of these deities was worshiped by the Thessalonians
who participated in the [cvvh]Bwo tfig Tetpddog is unknown.

koinon ton enatiston), and XI1.4 551 (Kos, II/1 B.C., enatistai kai dekatistaz).

17 The relevant testimonies are gathered by J. Mikalson, The Sacred and
Crvil Calendar of the Athenian Year (Princeton 1975) 16—18.

18 FGrHist 328 F 85 (schol. PL. Ap. 19C); cf. Mikalson, The Sacred and Cuil
Calendar 17.

19 SEG XXI 541.B.40-44: Movviidvo/c tetpddt ic/tapévov, ‘Hpo/xAei-
daug, oi/g, Epyia(ot) AFF.

20 See Mikalson, The Sacred and Cwil Calendar 17, for other literary sources
confirming this information.

21 SEG XXI 541.E.47-58: Oopynhdvo/c 1etpddt /otauévo, Ep/ufit, év
&yop/oin Epydot, / kpiog, to0t/mt iepedoB/on tov kipu/kor kol o yé/por Ao
Béve/v kaBd<n>ep 6 dHuapyoc, A.

22 Schol. Hes. Op. 800b: 1y tetéptn iepd Appoditng kot ‘Eppod, kol dud
10070 TpO¢ Guvovsioy énitndeio.
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Perhaps the popularity of the cult of Heracles, the ancestral
and beloved god of the Macedonians?® (shown among other
things by the fact that voluntary associations in Thessaloniki
were devoted to Heracles)?* could justify the assumption that
the members of [cvvA]Bwa tfig Tetpddog also worshiped him.
However, as there was an association in Thessaloniki dedicated
to Aphrodite,?> it cannot be excluded that the new association
was devoted to her.26

May, 2016 Aristotle Univ. of Thessaloniki
pnigdeli@hist.auth.gr

23 For the worship of Heracles in Thessaloniki see P. Iliadou, Herakles in
Makedonien (Hamburg 1998) 66—74.

24 See Nigdelis, in From Roman 39 ff., nrs. 15 (ol cuvAiBeig 100 ‘HpoxAé-
ovg), 16 (o1 cuviBeig 100 "Hpoxhéovg), 29 (ot cvvAbeig Ieprtiaotdv), and 35
(o1 ovvAbBeig oD ‘HpaxAéovg).

25 See Nigdelis, in From Roman nr. 18 (Bpnoxevtol Hogping Aepoditng).

26 T am grateful to Prof. Greg Horsley and Dr. Norman Ashton for their
kindness in intrusting me with a draft of their publication and providing a
photograph of the inscription. I express also my sincere thanks to my
colleague and friend Dr. Charalambos Kritzas, former Director of the
Epigraphic Museum at Athens, for having confirmed my new readings and
also providing me with two more photographs.
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