














90 THE GOVERNMENT OF TROY

tor pursues heroism, and is loved; Paris pursues eros, and is
hated. But though the sinner may be hated, the “sin’ is not; half
the Elders, let us remember (or half the minds of all the Elders),
find it impossible to blame the Trojans for fighting for a woman
as beautiful as Helen. Whether these men were gribed or not,
they can say publicly that the values that Paris lives for are
honorable.

VI. The Trojans and History

Homer’s Troy, in sum, is governed formally by a Council of
Elders, which includes in its membership the Bacikedg and his
brothers. It has a popular Assembly that meets in a designated

lace to discover the decisions of the Council; to hear views put
Eorward by members of the Council, by members of their
families, and perhaps by other wealthy men whose power chal-
lenges the Council; and to express assent or dissent. Its econ-
omy is diverse: its leadmg citizens are expert at weaving, house-
bulldmg, chariot-making, animal husbandry, and war; 1t has an
artisan class known to be skilled at ship-building, and probably
good at metal-working. Its values are pluralistic.

We have reached the point now where we can ask what his-
torical society or societies, if any, the Trojans reflect. We have
already mentioned the physical similarities between the Trojans
and an eighth-century polis: the city-walls surrounding the large
residential areas as well as the acropolis and agora, the temples
on the acropolis, and the seated statue in one of them. For the
first three of these I shall let Scully speak (supra 17f); on seated
statues see 98f infra. City walls on such a scale are not, of course,
confined to the eighth-century, for they are found at Mycen-
aean Thebes and Gla (the walls at Mycenae and Tiryns have
much smaller perimeters); they may have existed in Mycenaean
Troy as well, adjunctive to Korfmann’s ditch, though he has so
far found none (s#pra n.70). For us it is not vastly important
whether Troy’s long walls existed in the tradition from the
beginning or came later; we care only that they may indeed be
found in the eighth century, that they are contemporary. The
temples on the acropolis, though, seem to be more particular to
the eighth century and later; and a seated statue of a god in a
temple is certainly an innovation. A peacetime population of
20,000, far too large for the eighth century, may belong to the
epic tradition or come from Homer’s imagination; and Priam’s



WILLIAM MERRITT SALE 91

palace is much too big for the eighth century and is almost
certainly as traditional as his nineteen wives.

On the principle of individual subordination to the welfare of
the city, the principle of the polis, I shall again defer to Scully.
The question for us is whether or not the government and the
economy of Troy belong to the eighth century.'® Evidence for
the existence of a Council of Elders in a Greek state in the eighth
century is somewhat scanty; historians ordinarily use the liad as
a source, and we are avoiding this procedure. The Spartan Ger-
ousia appears to go back at least to the early seventh century: the
case against the genuineness of the Great Rhetra (which men-
tions the Gerousia) and against a date this early appears to me
weak, and certainly the re%erence to yépovieg in Tyrtaeus attests
the existence of the Gerousia, whatever its powers may have
been. Drews in fact pushes the date of the Spartan eunomia back
to around 750.1% As the Spartan Bocihelg were members of the
Gerousia, and Priam a member of the Council, the Spartan con-
stitution gives a useful possible parallel to Troy if Drews’ (rather
speculative) date is right. Granted, these BaciAeig cannot be
monarchs, for there are two of them; granted too that they have
political power independent of the Gerousia, as Priam does not.
Still, the positions are similar. The Spartan kings led armies to
war; as we suggested above, Hector may owe his position as
general in command of the Troy-city forces to his bemg the
king’s son, so the parallel may be reasonably close. Sparta 1s an
ethnos, not a polis, and bears little physical resemblance to Troy;
but we are not trying to say that Sparta was Homer’s precise
model, only that it reflects a political form that can be found in
the elghth century.

The Areopagus at Athens existed before the time of Solon,
who reformed it, but we do not know how long before, nor do
we know exactly what its powers were before the Solonic
reformation; it may have been merely a homicide court.'® The
earlier governing council may have been the Prytaneum, and
this may indeed have been an advisory board for the Baciietg

103 The following argument would be much easier if we could accept van
Wees’ seventh-century date for the [liad (supra n.10) and claim a seventh-
century model for Troy. But quite apart from whether one accepts the evi-
dence for eighth-century composition, it would obviously be must incautious
to wed the argument to the later date.

194 R. Drews, “Phoenicians, Carthage and the Spartan Eunomia,” AJP 100
(1979) 45-58.

105 R. W. Wallace, The Areopagus Council (Baltimore 1989) 3-47.
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before the annual archonship began in 682. But we are on very
uncertain ground. We have some reason to think that the Coun-
cil of the Aesymnetae at Megara was in existence in the eighth
century, because there is evidence for Aesymnetae at the
colony of Megara Hyblaeus, founded in the eighth century.!®
We also have some reason to think that there was a Baciretg
whose power was overthrown when the Council of the Aesym-
netae was established; the word Bootiedg is used of an epony-
mous magistrate as early as the beginning of the seventh century
(Legon [supra n.106] 55). But the relationship between this Baot-
Aedg and the Council is unknown, and of course an eponymous
magistrate is a very different thing from a Boowkels. In Crete the
law of Dreros in the late seventh century mentions kosmoi

holding office periodically, and as we know from Aristotle that
Cretan cities had Councils of Elders consisting of ex-kosmos, it
is reasonable to suppose that Dreros had a Council of Elders in
the seventh century. A city in Crete is thought to have been the
model for Lycurgus’ reforms in Sparta (i.e., for the constitution
of the Rhetra); Paula Perlman makes out a very good case for
Lyctus as the Cretan city most likely to have been regarded as
Sparta’s inspiration. Whether it actually was or not does not
matter for our purposes, only whether we can trust our sources
enough to believe that the Lyctian constitution was in fact the
same as the Spartan (which seems very likely) and was at least
old enough to make it possible that the Spartans based a seventh-
century reform upon it. If it was, and if Aristotle (Pol. 1272a3) is
right in saying that the Cretan Council of Elders was the same
size as the Spartan, we can plausibly put a Council of Thirty
Elders in Lyctus in the eighth century.

The most tantalizing information concerns Chios, one of the
places mentioned as Homer’s birthplace. We hear of a Council
there actually called the dnposin BoAn around 575. Historians
have taken this to mean a Council of the People and to imply
the existence of another Council, a body of aristocrats, and that
may well be.1%” Since in 575 it had fifty members from each tribe
and thus probably between 150 and 300 members, it would
appear to be too large for a Council of Elders, if that means high-
born and/or wealthy men too old to fight. We have seen, how-

106 See R. P. Legon, Megara (Ithaca 1981) 56.

107 1. H. Jeffrey, “The Courts of Justice in Archaic Chios,” BSA 51 (1956)
166; J. H. Oliver, “Text of the So-called Constitution of Chios,” AJP 80 (1959)
296-301.
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ever, that the prefix dnpo- need not mean ‘popular’ in
Homer—or at least not ‘popular as opposed to aristocratic’—as
the term dnuoyépwv is used of Bacirevg Ilus as well as the royal
and aristocratic members of the Trojan Council. It is at least
theoretically possible that a person who served on a dnpocin
BoAn would be called a dnpoyépwv. And there is no reason why
the Chian Council could not have been enlarged in the course
of time, and have been a small group of aristocrats once. Of
course we cannot show that this Council was in existence in the
eighth century. And even if we take it to be a popular council
and assume the existence of another, aristocratic council, we
cannot safely push the latter back to the eighth century—we
simply do not know enough.

Chios in 575 also possessed Bacihei, who appear to have been
magistrates with specific duties; it is not clear whether any of
them were on the Council. We hear of a King Hector on Chios,
but he seems to haVe belonged to the samec¢ generation as Cod-
rus’ sons, traditional leaders of the Ionian migration; he falls six
generations after Theseus (Drews [supra n.46] 22). If he existed,
he was already ruling on Chios when the various Codrids (if
they existed) came to Ionia, some 200 years before the eighth
century opened. During those years, Chios no doubt went
through changes of government that we cannot trace. We know
of a (probably) seventh-century Baciiet¢ named Hippoclus
who was almost certainly not a monarch and who might well
have been one of a number of such as those referred to on the
inscription of 575, as Drews suggests. A building on the acrop-
olis of Emporio can plausibly be called the house of a Baciretg,
if we may take the term to refer to a leader of a relatively small
local community. But none of this gives a satisfactory model for
Priam as Baocthevg and dnuoyépwv because it does not point to
established royalty.

There are other Bovhai and colleges of BaciAeig, but none that
I know will give more precise potential models for Homeric
Troy than these. As for Assemblies: we know of early ones at
Sparta and Lyctus, accompanying the Councils already
mentioned. The Chian inscription refers to the ‘demos
assembled’. That there was an Assembly at Athens in the time of
Solon seems reasonably clear, however much scholars may
dispute the extent of Solon’s political reforms.1°® Pursuit of the

198 Aristotle (Ath. Pol. 7.3) says that Solon limited the rdle of the Thetes to
the Ecclesia and Dicasteria, and (Pol. 1274a16ff, 1281b32-35) assigned election
and audit of the rulers to the demos, processes that can only have occurred in
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actual evidence here (which is slightly less than one would wish)
is probably not necessary, because most historians, reasonably
enough, assume that popular Assemblies existed when poleis
began to form. Even if they had no power at all, there had to be
a way in an oral culture for the populace to be mformed and it
was surely helpful for the rulers, in turn, to be informed about
the feelings of the people they ruled.!®

We have therefore seen enough to make it probable that when
Homer talked about a Trojan Council of Elders, consisting
largely of aristocrats, governing a city together with a weak Boot-
Aevg and an Assembly, he was referring to institutions familar to
his audience in their own experience, even if they knew of no
one polis that matched Troy point for point. Turning to the
economy of the eighth century, we go, in part, to a glfferent
source, the similes. These are necessarily drawn from, or could
have been drawn from, the world contemporary with Homer.
It is in the nature of a Homeric simile to use the generalizing
present or aorist tenses, usually with the particle te, to add
meaning to the narrative set in the distant past, the long-ago time
when men threw rocks that we could barely lift. Some of the
similes are no doubt traditional, and may even be quite old. But I
do not think that any of them could refer to events or situations
that could not be found in the poem’s present; they function to
bridge a gap between our time and the age of the heroes,

etween a world mostly at peace and a world at war. Naturally
we shall also employ archaeological evidence to reinforce what
the similes tell us.

a formal Assembly. For the dispute over the actual power, and a sensible
defense of Aristotle’s testimony here, see Wallace (supra n.105) 53ff with notes.

199 T have refrained from calling attention to states governed in the eighth
century by one aristocratic family that ruled as a family (e.g. Corinth, Lesbos),
because the Priamids of Troy, though certainly very powertful, are not the only
source of dnpoyépovieg. The Antenorids are also powerful, and Antenor is on
the Council. Even states governed by more than one such family (e.g. Athens,
Sparta) may not be precisely parallel, since there is a good chance that Homer
thought of Antimachus as a dnpoyépwv, and we do not know whether he was
aristocratic or just wealthy. Moreover, we have no reason to regard Phereclus
as of lower political status than any other Trojan warrior, though he comes
from an artisan family. Still, the impression we have is that power is largely in
the hands of aristocrats and indeed that the Priamids dominate. These are not
quite comparable to the Bacchiads, but they dominate more than do any one
of the Eupatrids, Eteobutads, Alcmeonids, Eumolpids, or other Athenian
clans. On the existence of an Athenian clan named Evroatpidai see the
persuasive discussion of F. Jacoby, Atthis (Oxford 1949) 263 n.156.
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The commonest source of similes in the Iliad is the world of
the herdsman. A rough count gives over thirty-five of these, in-
cluding similes drawing upon the lion-hunt (e.g. 5.476, 12.41-48,
17.133-36, 20.164-73), which is undertaken to protect "the herds;
without the lion- hunt, there are about thirty-two pastoral
similes (e.g. 2.469-75, 478-83; 3.11, etc.). The life of the herds-
man is presented as difficult and dangerous, a constant battle
against predators; the herdsman-hunter is a domestic hero, and,
though the class status of a herdsman is never given, it would
not be surprising if it were high. There are over twenty similes
that pertain to agrarian farming, counting the hunting similes that
include the boar (e.g. 11 292fg[boar or lion], 11.413-18 [boar]),
who 1s threatening the orchards and grain (as well as providing
edible meat); without the boar hunt I have counted twelve
farming similes (2.147f; 5.87-92, 499-502; 10.5-8, etc.). The pre-
ponderance of pastoral similes arises partly because the lion
descending on the herd gives a more precise parallel to events in
battle than a boar ravaging an orchard, and a boar 1s normally not
a threat to standing Evestock Still, we should note that this
imbalance also matches the preference of Trojan aristocrats for
the pastoral life, and the virtual absence of any mention of Tro-
jan agrarian farmmg even though we are reminded often enou
of their having plowland and orchards. It would certainly mai
sense to imagine that Homer’s audience included a number of
aristocratic herdsmen who could readily respond to similes re-
lating the perils of their lives to the risks run by heroes of old—
particularly if some of those old heroes were also herdsmen, and
if they were on occasion warriors. For we must not forget that
the Trojan aristocratic herdsman is a fact of the Ilzadg, not a
conjecture; the conjecture resides only in the hypothesis that
they were drawn from real life, from the everyday world of the
eighth century. As for the Tro;an agrarian farmer, who is not a
fact of the liad, we and Homer’s early audience have the Shield,
where the multitudes plow and the Baciietdg looks on, to
explain the poet’s silence.

Archaeology can affirm that animal husbandry and agrarian
farming were certainly practiced in the eighth century. Snod-
grass, following Thalia Howe in part, has offered the theory that
the Mycenaean Grecks had large amounts of meat in their diets,
that this remained the practice in the early Dark Ages, but that
with the Geometric period came a shift to a more vegetarian
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diet, with grain replacing meat.!'® This theory almost cries out
for another theory: the Iliad, with its upper-class Trojan herds-
men, is no doubt earlier than the Odyssey, where Odysseus the
experienced agrarian farmer is served by herdsmen-slaves, and
this progression imitates history. This could be true, but even
Snodpgrass theory is not proven, and has been criticized—not
decisively, in my opinion—by Coldstream.!'! Moreover, we
have seen good reason why Homer might have conceived Troy
as highly agrarian without mentioning the fact; the farmers may
belong to the lower orders, men too poor to prov1de armor for
themselves. If we argue a progression, we apparently have to
speak not only of a shift from animal husbandry to agrarian
farming, but also of a class-shift: the farmer has risen in the social
scale, the herdsman has fallen. But the situation in the Odyssey
is sufficiently topsy-turvy to block convincing analysis: Eu-
maeus is a king’s son, and is called dpxapoc &v8pdv, an epithet
also used for Phxloetlus Philoetius was in a position to take his
flocks to someone else had he chosen to (Od. 20.218-23); both
distinguish themselves in the fighting against the Suitors. There
is much material here for literary interpretation, but historical
inference is risky. We are able to say that the archaeological
evidence reveals that animal husbandry was certainly practiced
in the eighth century; but as far as I can see it does not reveal
whether or not aristocrats practiced it.

The Iliad also includes similes from hunting such food-animals
as boar, stag, and goat (e.g. 3.23-26 [stag or goat], 12.146-50
[boars], 15.579ff [fawn], 22.189-22 [deer]). This reminds us of the
career of the Trojan Scamandrius, who could kill all manner of
wild beasts (5.50ff). There are hunting scenes on Late Geometric
objects; some are orientalizing, but others seem local in
inspiration (Coldstream 198).

The similes also include chariot-making (4.482-87), the activity
practiced by Lycaon (21.380). Chariots were especially used in
burial in the eighth century: see Coldstream 350; Snodgrass
(supra n.12) 433. Ship-building occurs in at least six similes (3.60-
63, 13.389ff, 15.410ff, 16.482ft, 17.742-45, 18.161f), reminding us
of the Trojan Phereclus (or his father) at 5.59-63. I do not know
how to point to real artisans who are counterparts to Phereclus,

10 Snodgrass (s#pra n.11) 378ff; T. P. Howe, “Linear B and Hesiod’s Bread-
winners,” TAPA 89 (1958) 44-65.

"1 J. N. CorpsTrREAM, Geometric Greece (New York 1977: hereafter
‘Coldstream’) 314.
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but they must have existed, because there are plenty of pictures
of ships, and because the elghth century had to have sExps for
trading and colonization. As Chios is one of the places named as
Homer’s birthplace, it is interesting to note eighth-century ex-
ports of wine from Chios attested at Old Smyrna. Homer
speaks of the wine of Maron, i.e., Maroneia, an early colony of
Chios in Thrace (Od. 9.196ff; Thracian wine is mentioned also at
11.9.71f).112 The Chians therefore had ships, and shipbuilding (as
well as vineyards). Seafaring occurs in at least three similes (7.4
7, 15.624ff, 19.375-78), reminding us of Paris’ voyage. Home-
building is mentioned by one simile (16.212-23), recalling Paris
and his assistants (6.314ff). That the eighth century had iouse—
builders goes without saying, since they had houses; but
whether individuals built their own houses and hired profes-
sional assistance is not clear from any evidence I have seen. A
BootAeds is mentioned in a simile, a man who owns a horse and
will receive a purple-stained ivory cheek-piece; the dyeing is
done by a Carian or Maconian woman, suggesting that the Baot-
Ae¥c lives in southern Asia Minor and therefore near Homer
(4.141-45).

Finally, though almost all the similes draw upon a world at
peace, two of them mention war on a city (18.207-13, 219f).
These do not say anything about the occupations of the war-
riors, so we turn to other evidence, and here we encounter a
difficult problem of dating. The citizen warrior of the polis, with
his civilian occupation is an obvious model for the civilian occu-
pations of Trojan warriors. And this model was clearly in place
by the beginning of the seventh century, the time of the so-
called hoplite revolution, when warfare was conducted in
massed infantry formations requiring a relatively large percen-
tage of the citizen body. Archacologists are not in agreement as
to whether such formations came into being in the seventh
century, or had long existed. Snodgrass, among many others,
argues for the beginning of the seventh century; Morris puts it
much earlier, saying that “as far back as it can be traced Greek
warfare always relied on massed formations of infantry.”13 If

112 See C. Roebuck, “Chios in the sixth century B.C.,” in J. Boardman and
C. E. Vaphopoulou-Richardson, edd., Chios (Oxford 1986) 81-86.

'3 A. M. Snodgrass, Arms and Armour of the Greeks (Ithaca 1967) 45-49;
Morris (supra n.14) 25. Morris derives much of the support for his position
from J. Latacz, Kampfparanise, Kampfdarstellung und Kampfwirklichkeit in
der llias, Kallinos und Tyrtaios (Munich 1977) and W. K. Pritchett, The Greek
State at War, Part IV (Berkeley 1985). Some important criticism of Latacz and
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Morris is right, and we can imagine a large percentage of the pop-
ulation of Old Smyrna, say, fighting in massed formation, aristo-
crats and wealthier artisans side iy side, the resemblance to
Troy is clear. Snodgrass (supra n.12: 415f) paints a convincing
picture of the community of Old Smyrna cooperating in
building the fortification walls and the houses, and leading in the
development of the polis; we add to this their fighting side-by-
side. We would like to imagine this, because we iave conceived
of a large percentage of the Trojan population engaged in battle;
to suppose a Trojan army of 5,000 as a small proportion of a
huge population, 50,000 or more, most of them engaged in non-
miﬁtary activity, feels wrong.

But it may not be wrong; and it may also be true that eighth-
century warfare was more haphazardly fought, with a relatively
small percentage of the population. Still, it was surely true that
the warriors were mostly the wealthy landowners, And it scems
improbable that these warriors formed a class that was other-
wise unoccupied: such a social organization in a settled com-
munity requires more wealth and power than most cities of the
eighth century appear to possess. Wealthier landowners will of
course have had people working for them, but they will have
been occupied with their farms or pastures even if they did not
actually plow or tend the herds.

Most of the Trojan religious institutions are replicated in the
polis, though the dates are not always easy to establish, and the
similes are of no help on this point. The cult of Athena Polias,
with its priestess and seated statue on the acropolis of Athens,
probably goes back to the eighth century;!'* an offering of a pep-
los to the statue dates to at least 566/565, when the Greater
Panathenaia was established, and may well be much older;""> the
temple is mentioned by Homer at 2.549. The seated Athena at
Lindos probably belongs to the eighth century, as Lorimer, who

Pritchett is offered by van Wees, (supra n.10). See also A. M. SNODGRASS,
Archaic Greece (Berkeley 1980: hereafter ‘Snodgrass, AG”) 100-07.

114 Kirk on 6.90ff (p.168); D. D. Feaver, “The Priesthoods of Athens,” YCIS
15 (1957) 132; see also Burkert (supra n.99) 90; ] Herington, Athena Parthenos
and Athena Polias (Manchester 1955) 22; H. W. Parke, Festivals of the
Athenians (Ithaca 1977) 17.

115 See W. Burkert, Homo Necans, tr. P. Bing (Berkeley 1983) 156 n.92;
Parke (supra n.114) 33. L. Deubner, Attische Feste (Hildesheim 1966) 30,
denies that the handing over of the peplos was older than the institution of the
Greater Panathenaea.
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would not wish it so, admits (supra n.95: 144). The seated Hera
of Tiryns, later housed in the Argive Heraeum, was served by a
priestess at least as early as the seventh century, and probably
earlier (Lorimer 114). Pausanias (2.17. 5f) says that this was one of
the oldest images in existence, presumably because of its ex-
tremely pr1m1t1ve appearance; he “has a real feeling for early
Greek art” (Herington [supra n.114] 17), and his testimony
makes an eighth-century date not unlikely. A peplos was of-
fered to the seated statues of Hera at Olympia and at Argos; we
do not know the founding dates for these festivals, though they
easily could be very ancient."'® The standing Apollo at Amyclae
also received a peplos (Paus. 3.16.2, 19.2).

A priest of Hephaestus is attested in Lemnos: the date is very
late, but the priesthood may well be as old as the city of He-
phaestia and go back to pre-Greek times. There were priests, or
at least iepomoioi, of Hephaestus at Athens in the fifth century,
but the date of his introduction to Athens is not known (Deub-
ner [supra n.115] 212f). He is virtually neglected elsewhere on
the mainland, and though his worship must have been wide-
spread in Asia Minor and the eastern islands, it was mostly con-
ﬁpned to private cult, and therefore lacked priests. I can find no
trace of a polis with a cult of Hephaestus in the Archaic period,
and it seems most probable that Homer knew of the worship of
Hephaestus from the pre-Greek inhabitants of Lemnos, his
Sinties (I/. 1.594). Apollo is another matter: he has a temple in
Eretria just after 750, another in Corinth around 700, another
(probably Apollo’s) at Dreros 725-700, and perhaps one in
Thermon.!

Religion as an economic activity was certainly prominent in
the Archaic period (Snodgrass, AG 131). It was becoming so
earlier; in the words of Coldstream (317):

As prosperity gradually returned to the Greek world, the
gods received an increasingly generous share of its fruits.
During the ninth century, hardly more than a dozen sanc-
tuaries had been receiving votive offerings, and at none of

116 See J. V. O’Brien, The Transformation of Hera (Lanham [Md.] 1993)
137, 143, 232; Burkert (supra n.115) 161f. Speculations on the origin of the
Athenian rite are recorded by Stanley (supra n.86) 416f; they seem incon-
clusive, but testify to a general scholarly tendency to attribute high antiquity to
the practice.

117 For Thermon see Snodgrass (supra n.11) 409, and the reports of I. A. Pa-
papostolou’s excavations in To “Epyovtiig "Apy. ‘Etaipeiag (Athens 1992) 41—
52, (1993) 44ff.



100 THE GOVERNMENT OF TROY

these places can we be sure that the resident deity was
honoured with a temple. By 700 B.c. we know of at least 70
places of worship all over the Greek world, of which nearly
half already possessed temples.

This corresponds well with the amount of religious activity we
have noted among the Trojans: the two temples on the acrop-
olis, one with a named priestess and the other assumed to have
at least one priest; the five other religious figures: priests of
Zeus, Hephaestus, and Scamander, and two prophets.

It is a commonplace that the eighth century was a time of vig-
orous commerce, though Snodgrass warns us (AG 136) not to
exaggerate its importance even in Archaic Greece. To the aristo-
crat Paris as trader, and to nameless traders who amassed Troy’s
fortune in times of peace, we may compare such men as Demar-
atus of Corinth (Polyb. 6.11a.10) and Colacus of Samos (Hdt.
4.152.1). They belong to the seventh century, but they probably
had counterparts in ie eighth; the Corinthians at that time were
so active in commerce that it is unthinkable that the Bacchiads
should not have been profiting from it.1® To find an exact paral-
lel to the ménAot that Paris brought from Sidon can hardly be our

ortion, since they are perishable; and eastern Greeks—more
rkely as models for Homer—were less in touch with the Levant
than the others. Still, Lindos and the Heraeum at Samos are rich
in North Syrian ivories and bronzes, some of which belong to
the eighth century. Where there is trade, there are ships, and
ships must be built by someone.

There is a good deal more evidence from the eighth century
that we could sift through, but this should be enough to show
that Homer’s Troy owed a great deal to that century, Eoth politi-
cally and economically, :;.ndg especially to the emergent polis. By
the same token, the Achaeans do not seem contemporary. Not
only are their form of government and their economy different
from that of the polis, but they retain an epic distance; their cul-
ture is out of the heroic past. As individuals, to be sure, they are
recognizably human, though it is legitimate to wonder how
many members of Homer’s audience could have felt the imme-
diacy of Achilles’ wrestling with the heroic code in Book 9.
Indeed in Books 20-21 Achilles transcends humanity altogether,
becoming more than ourselves, and also, in his brutality, less (at
least than we like to think); it is the TrOJan BaoiAete in Book 24
who makes him human again. No Trojan, least of all Hector,

118 Coldstream 187f with references to Strabo.
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achieves Achilles’ remoteness. Naturally, as Homer wants the
city to seem human, to seem familar, so that this audience can
sympathize with it: politically and economically it resembles
cities it knew.

Not merely familiar; a rusty lawnmower and a worn doormat
are familiar. By putting shrines and temples and a statue of Zeus,
Apollo, and Athena on the Trojan acropolis, Homer is showing
his audience something familiar, but also majestic. Majestic not
merely because no acropolis he knew can have been quite so
grand as this, but because these are the gods the Achaeans wor-
ship and that the audience worships, the universal gods, God; a
majestic familiarity. Priam is a not very powerful BaociAetg, a
frustrated and (as he pleads with Hector) pitiable human being, a
thing familiar to us; but he conquers Achilles out of his love for
Hector, and this elevates him to the level of a universal gentle
father. The picture of Helen weaving is a common enough do-
mestic sight, but her extraordinary subject matter, and her
extraordinary ability to weave it into the loom, raise domesticity
to the height of creative genius. The ability of Astyanax and An-
dromache to soften Hector so that he can speak kindly of his
brother and entertain hope for his city (6.521-29), though earlier
he was abusive (3.39-57) and dwelt at cruel length on 1mpendmg
disaster for his wife (6.447-65)—this too is creative genius in a
domestic setting.

There are, of course, some real differences between Troy and
the eighth century. Its population, and the area enclosed within
the walls, is greater than that boasted by any eighth-century
polis. It—or at least Priam—is richer, and the size of Priam’s

alace far exceeds that of any dwelling the audience was likely to
Ee familiar with. No polis could match the two temples on the
acropolis. But after all, the tragic hero, though not unlike our-
selves, should be someone more elevated, more splendid, and it
is altogether fitting that Troy should be grander than the cities
known to the audience.

We said at the outset (supra 12) that one reason why the inter-
pretation of Troy set out in this paper had gone unobserved, or
at least unstated, before, was that scholars had neglected the
intellectual force of the creation of the polis. This is a structure
that the mind must create, whatever social forces it may be ac-
commodating as it does so. Even as a physical entity, Old Smyr-
na is a product of new thought: its citizens collectively created a
new thing, a city. The result is that the mind is now aware of the
difference between the city, the polis, and what came before it.
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Homer was the first, or in the first generation, of the poets who
were in a position to appreciate this difference. It was this that
enabled him to see heroic society as a structure capable of flaws.

This does not mean that in depicting Troy Homer was guilty of
anachronism. He may very well have supposed that the city of
Troy in olden times was much as he describes it, and that the
recent creation of the city and the polis was a re-creation. He
could have said to himself, “My predecessors saw Troy as Mene-
laus sees it [at 13.620-39] because they stayed outside the walls.
If we go inside it, we shall find it immensely wealthy—for the
wealth of Priam is legendary. We shall find a large popula-
tion—for there had to %e enough people to hold off an army o

63,000 for ten years. Troy must have been a city, not an over-

grown village, or a place surrounded by a few houses and fields.
A city is a city; and though Troy was larger and more magni-
ficent than Old Smyrna and the other cities around us, it must
have been essentially the same.”!!?
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